Dear readers of this amazing sutra, which existhénworld as an actual manifestation of the buddha
compassion for us,

The first half is a translation from the Tibetame tsecond half is a translation from the Sandidty this
bring you the blessings of all the holy texts inrblanguages!

The indented parts appear as verses in the ori§aaskrit and Tibetan. Although the verses have not
been made beautiful in the English translationshay are in the original, please read them with the
understanding that these are all four-line vensdsch the sutra refers to many times.

May the kindness of the Buddha, as embodied withimmwondrous sutra, fill the hearts of all beirzgl
turn them all to virtue. Just as this Sanghataashiérs existed for many centuries until now in thoeldv
only to benefit, may the Buddhadharma remain fonsemnore, to bring comfort and aid to all.

Please note that this translation is an incompletek-in-progress that has been released due t@ateghe
requests for a translation for English speakenztite. The final version is scheduled for completby
the end of 2005. Please chewlkw.sanghatasutra.ntd download that translation.

Visit www.sanghatasutra.n&k learn more about this sutra, read about otheqsériences with this text,
join a discussion forum about tHeanghata, and for a guide to reciting and to reading thest.t

© Damch6 Diana Finnegan

The Noble Mahayana Sanghata-sutra dharma-paryaya

In the language of India:

Arya Saghata-ditra dharmma-pagya

In the language of Tibet:

qquwngqﬁm‘ﬁ’&'im'@%a\rgmy1 phag pa zung gi do’i ché kyi nam drang

Homage to all the buddhas and bodhisattvas!

Thus | have heard at one time. The Blessed Onedwalling in Rajagriha, on Vulture’'s Peak, together
with a great assembly of 32,000 monks, including tknerable Ajianakaundinya, the venerable Maha
Maudgalyayana, the venerable Shariputra, the vblerlahakashyapa, the venerable Rahula, the
venerable Bakkula, the venerable Bhadrapala, therable Bhadrashri, the venerable Chandanashri, the
venerable Jangula, the venerable Subhuti, the ableeRevata, the venerable Nandasena, the venerable
Ananda, and so forth; and together with 62,000 sadtvas, including the bodhisattva, the great dpein
Maitreya, the bodhisattva, the great being Sarvashtbhe bodhisattva, the great being Kumarashei, th
bodhisattva, the great being Kumaravasin, the Isadiivia, the great being Kumarabhadra, the
bodhisattva, the great being Anuna, the bodhisatheagreat being Manjushri, the bodhisattva, tteag
being Samantabhadra, the bodhisattva, the greag l®udarshana, the bodhisattva, the great being
Bhaishajyasena, the bodhisattva, the great beifrgqdéma, and so forth; and together with 12,006 sbn
gods, including the divine son Arjuna, the diviren Bhadra, the divine son Subhadra, the divine son
Dharmaruci, the divine son Chandanagarbha, thenelison Chandanavasin, the divine son Chandana,
and so forth; and together with 8,000 daughtergaafs, including the divine daughter Mrdamgini, the
divine daughter Prasadavati, the divine daughteéndtffaasamprayukta, the divine daughter Glorious Eye,
the divine daughter Prajapativasini, the divineghdar Balini, the divine daughter Glorious Wealtie
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divine daughter Subahuyukta, and so forth; andthagewith 8,000 naga kings, including the naga king
Apalala, the naga king Elapatra, the naga king migiia, the naga king Kumbhasara, the naga king
Kumbhashirsha, the naga king Causing Virtue, tlgarkang Sunanda, the naga king Sushakha, the naga
king Gavashirsha, and so forth.

All of them proceeded to the place where Rajagwi@s, where Vulture’s Peak was, and where the
Blessed One was. Having reached there, they ptedtraith their heads at the feet of the Blessed, One
circumambulated the Blessed One three times, ardttiey all sat down in front of the Blessed Ortee T
Blessed One assented to their presence by remasiiegt. Then the bodhisattva, the great being
Sarvashura arose. Placing his upper robe over looelder, setting his right knee on the ground, and
placing his palms together in the direction of Biessed One, he bowed respectfully and addressed th
Blessed One as follows: “Blessed One, a million sgaa million children of gods, many millions of
bodhisattvas have gathered. Blessed One, manynslibf shravakas have gathered, and naga kings too
have gathered, and are seated for the purposestehilig to the Dharma. That being so, may the
Tathagata, the Arhat, the fully enlightened Budg@lease explain that sort of introductory teachigg b
which, as soon as they hear it, old sentient beimgsediately purify all their karmic obstacles aloygl
which young sentient beings make great effort @tiguis Dharma and thereby attain superiority, fied t
virtuous actions do not degenerate, do not ategjederate, and will not degenerate.”

He said this, and the Blessed One spoke thus todtikisattva, the great being, Sarvashura: “Sawrash
that you thought to ask the Tathagata about thgg tis good, very good. Therefore, Sarvashuragnist
attentively and keep in mind, and | will tell you.”

Having said to the Blessed One, “It will be as ysay,” the bodhisattva, the great being Sarvashura
listened in front of the Blessed One.

The Blessed One spoke thus to him: “Sarvashuree tkea dharma-paryaya called Sanghata that ieacti
on this planet earth. If anybody hears this Sarsgtlaarma-paryaya, their five uninterrupted karmais w
be purified, and they will never turn away from thesurpassed, perfectly completed enlightenment.
Sarvashura, if you think about this and wonder whg so, and you think that that those who he& th
Sanghata-sutra will produce as much a mass of melig accumulated by one tathagata, you should not
see it like that.”

Sarvashura says: “Well, then, how should it be 8&en

The Blessed One speaks: “Sarvashura, they willygg@ds much a mass of merit as is accumulated by
the number of bodhisattvas, great beings, equtideanass of merit accumulated by as many tathagatas
arhats, fully enlightened buddhas as the numbgraihs of sands in the Ganges River. Sarvashuragth
who hear this Sanghata dharma-paryaya will never hack. They will see the Tathagata. They will
never be separated from seeing the Tathagata. Whielge completely enlightened in the unsurpassed,
perfectly completed awakening. The virtuous Dharthas all of them will achieve will not be overcome
by the evil Maras. Sarvashura, all those who hHaarSanghata dharma-paryaya will understzirtti and
cessation.”

Then, at that moment, all those bodhisattvas aplaeed their upper robe over one shoulder, setighé
knee on the ground, and asked of the Blessed @tessed One, how much is the mass of merit of one
tathagata?”

The Blessed One spoke as follows: “Sons of theafjeelisten to the measure of the mass of meodnef
buddha. It is as follows: To make an analogy, asyntiops of water as there are in the great ocaaoh,
particles of dust on the planet, and grains of sarilde Ganges River, that is equal to the massesft of

a bodhisattva abiding on the tenth level. The nodsaerit of a buddha is much greater than thatfoks
those sentient beings who hear this Sanghata dhaanyaya, the mass of merit they will produce is
much greater even than that. It is not possibleetdize the limit of that mass of merit by counting
Sarvashura, at that time, at that moment, those avbayreatly inspired upon hearing these words will
produce an immeasurable mass of merit.”

Then the bodhisattva, the great being Sarvashudatisia to the Blessed One: “Blessed One, who are
those sentient beings who thirst tremendouslyfferharma?”



After he said this, the Blessed One spoke as falltovthe bodhisattva, the great being Sarvashura:
“Sarvashura, those sentient beings who thirst tnelmesly are two. What are those two? Sarvashueg, th
are as follows: One has an equal mind toward alliset beings. The second, Sarvashura, having heard
the Dharma, shows it perfectly to all sentient bsiequally.”

The bodhisattva, the great being Sarvashura sBidssed One, who having heard the Dharma shows it
perfectly to all sentient beings equally?”

The Blessed One spoke: “Sarvashura, one who hasl ke Dharma dedicates him- or herself to
awakening. Whenever one has dedicated him- or liéosawakening, for the sake of sentient beings on
thirsts for Dharma. Sarvashura, the second is amyemo enters into the Mahayana; that one is also
always thirsty for the Dharma.”

Then the millions of gods, nagas, humans, and detgybf gods arose and, placing their palms togethe
in the direction of the Blessed One, addressedtbgsed One: “Blessed One, we too are thirstyter t
Dharma, and that being so, may the Blessed One letehpfulfill the wishes of us and of all sentient
beings.”

At that time, at that moment, the Blessed One skdaavemile.

Then the bodhisattva, the great being Sarvashwseaand bowed down, placing his palms together
toward the Blessed One. He addressed the Blessed®follows: “Blessed One, what is the cause of
your smile, what is the condition?”

Then the Blessed One spoke to the bodhisattvegrémt being Sarvashura: “Sarvashura, those sentient
beings who came here will be completely enlightenettie unsurpassed, perfectly completed awakening.
They will all fully accomplish the experiences béttathagatas.”

The bodhisattva, the great being Sarvashura sBigssed One, by what cause, by what condition will
the sentient beings who came here be completelghtehed in the unsurpassed, perfectly completed
awakening?”

The Blessed One spoke: “Sarvashura, it is good; geod that you ask the Tathagata about this topic.
Therefore, Sarvashura, listen to the attributededfication:

“Sarvashura, at a time long past, countless eons agathagata, an arhat, a fully enlightened baddh
named Ratnashri, endowed with knowledge and goodiw, gone to bliss, a knower of the world,
unsurpassed helmsman of beings to be tamed, teatcheds and humans, a buddha, a blessed one, arose
in the world.

“Sarvashura, at that time, at that moment, | wasadamin youth. All those sentient beings whom | was
leading to the gnosis of a buddha were at that tiflek animals. At that time, at that moment, | makis
prayer: ‘Any wild animal who is now tormented byffeuing, may they all be reborn in my buddha-field.
May they all also be led by me to the gnosis ofiddiha.” And all those wild animals, having hearolsta
words, assenting, said, ‘May it be so.’

“Sarvashura, therefore, by this root of merit thesetient beings have come to be like this. Thdlybei
completely enlightened in the unsurpassed, peyfectinpleted awakening.”

Thereupon, after hearing this greatly joyful thifrgm the Buddha, the bodhisattva, the great being
Sarvashura said the following to the Blessed Omessed One, what lifespan is possible for those
sentient beings?”

The Blessed One spoke: “A lifespan of 80,000 esossible for those sentient beings.”
The bodhisattva, the great being Sarvashura sBldssed One, how much is the measure of an eon?”

The Blessed One spoke: “Child of the lineage, tisteis as follows. To make an analogy, a man inigh
erect an enclosure some twelve yojanas in circuanfar and three yojanas in height, and that en@adsur
completely filled with nothing but sesame seedslwhen one hundred years have passed, that man
casts away a single sesame seed from that enclitsiris completely filled with sesame seeds. Ichsa
manner, even when that man has used up all theaenseseeds, and even the foundation and baset of tha
enclosure no longer exist, still an eon would retéhbeen used up.



“Moreover, Sarvashura, it is as follows. To makeaanlogy, there might be a mountain fifty yojanas i
depth and some twelve yojanas in height. Then aenects a house on the side of that mountain, @nd f
a long time, whenever one hundred years have pas#dman wipes it one time with a silken cloth.
Having done that, although the mountain would kedug, an eon would not have been used up.

“Sarvashura, such is the length of time of an eon.”

Then, the bodhisattva, the great being Sarvashose &and addressed the Blessed One: “Blessed One, i
even one dedication produces a large mass of matfit that it can bring about a happy lifespan gitgi
eons, what need could there be to mention somebpegveatly reveres the teachings of the Tathagata?”

The Blessed One spoke: “Listen, child of the lireea§ anyone who hears the Sanghata-sutra dharma-
paryaya is able to live a lifespan of 84,000 eerisat need is there to mention one who has the Saagh
sutra written out and who reads it? Sarvashuraatir@will produce an extremely large mass of merit

“Sarvashura, anyone who makes heartfelt prostrationthe Sanghata-sutra with a mind of faith will
remember their past lives for ninety-nine eons.tTgeason will become a wheel-turning king for sixty
eons. Even in that lifetime, everyone will like th@erson. Sarvashura, that person’s death willleot
brought about by weapons. That person’s deathnwillbe brought about by poison. That person will no
be harmed by black magic. At the time of death, that person will see ninety-nine million buddhas
directly, and, Sarvashura, those buddhas, thossdideones, will say to that person: ‘Holy being;ause
the great Sanghata-sutra dharma-paryaya, explaingetail, has been heard by you, therefore, tldsan
of merit has arisen.” And those ninety-nine millibnddhas, the blessed ones, will also predict theep
of enlightenment.

“Sarvashura, what need is there to mention whobears this great Sanghata-sutra dharma-paryaya to
the end, completely and extensively? Therefore;, ti# comfort that person, saying, ‘Do not fear.”

Then the bodhisattva, the great being Sarvashudatisa to the Blessed One: “Blessed One, | tod wil
listen to the great Sanghata-sutra dharma-paryeyat mass of merit will | then produce, Blessed ®ne

The Blessed One spoke: “Sarvashura, those set@mgs too will produce a mass of merit as much as
the merit of the number of buddhas, tathagatasalemuthe number of grains of sand in the Ganges
River.”

He said: “Blessed One, when | listen to the gremighata-sutra dharma-paryaya, | can’t get enough of
it.”

The Blessed One spoke: “Sarvashura, it is good; geod, that you are unable to get enough of the
Dharma teachings. Sarvashura, | too am unable toegeugh of the Dharma teachings. Therefore,
Sarvashura, what need is there to mention thahargibeings do not get enough? Sarvashura, a son or
daughter of the lineage, anyone who generatesifaite Mahayana, will not go to wrong destiniesdo
thousand eons; will not become an animal for 5,600s; will not be evil-minded for 12,000 eons; will
not be born in a remote province for 18,000 eorik;be a major sponsor of the Dharma for 20,000seon
will be born in the world of gods for 25,000 eomgll be celibate for 35,000 eons; will renounce the
householder’'s way of life for 40,000 eons; will aidhthe Dharma for 50,000 eons; and will meditaie o
the recollection of former lives for 65,000 eons.

“Sarvashura, not even the slightest negative kamifiaoccur to that son or daughter of the lineagbe
evil maras will not find an opportunity to harm theThey will never be reborn in the womb of a mothe
Sarvashura, anyone who hears this Sanghata dhanpaygp, no matter where they are born, for ninety-
five countless eons they will not fall into a wrorebirth. For 8,000 eons they will uphold what theywe
heard. For 1,000 eons they will abandon killingr B8,000 eons they will abandon telling lies. For
13,000 eons they will abandon slander.

“Sarvashura, sentient beings who have heard ttasah-paryaya are difficult to find.”

Then the bodhisattva, the great being Sarvashwseaplaced his upper robe over one shoulder,iset h
right knee on the ground, placed his palms togathdre direction of the Blessed One, and addressad
Blessed One as follows: “Blessed One, whoever afpanthis dharma-paryaya, how large will be the
mass of negative karma they produce?”



The Blessed One spoke: “Sarvashura, it is much.”
He said: “Blessed One, how large will be the mdstegative karma that these sentient beings pr&iuce

The Blessed One spoke: “Sarvashura, be quiet. B. d2o not ask me about all the masses of negative
karma. Sarvashura, compared to generating illtaillard as many tathagatas, arhats, perfectly cdetple
buddhas as there are grains of sand in twelve GaRijeers, those who are contemptuous of the
Sanghata-sutra will produce a far greater massoaokinue. Sarvashura, those who generate ill will
toward the Mahayana also will produce a far greatass of nonvirtue than that. Sarvashura, those
sentient beings are burnt. They are just burnt.”

Sarvashura asked: “Blessed One, are these seldiigigs unable to become liberated?”
The Blessed One spoke: “Sarvashura, that is so/ dileeunable to be liberated.”

“Sarvashura, it is as follows. To make an analaggre some man'’s head to be cut off, if someone were
to apply to their head, as a poultice, either hosresugar or molasses or butter or any medicinaltjpe,
what do you think about this, Sarvashura? Woulsl plerson be able to rise up again?”

Sarvashura said: “Blessed One, this cannot be.”

The Blessed One spoke: “Moreover, Sarvashura, thdltealso be another man. If he were to strike
another sentient being one blow with a sharp weagalthough by that he would be unable to kill him,
Sarvashura, there would occur a wound. If medieieee applied, his wound would heal. At the time
when he has revived, recalling the suffering, that would think, ‘Now | understand, and so at maeti
will | create sin, negative karma.” As one who eefk in this way, Sarvashura, when that man rettadls
suffering, he completely abandons sin. At that tifme will realize all the Dharmas. Having realizah
Dharmas, at that time, he will bring to completaihthe virtuous Dharmas.

“Sarvashura, it is as follows: To make an analdgg, parents of some man who died grieve and lament,
but nevertheless they have no ability to protet. hih the same way, Sarvashura, ordinary indivislaaé¢
unable to help themselves or others. Like the gan@hose hopes have been cut off, these sentiamgshe
too at the time of death will have their hopesafiit

“Sarvashura, there are two sentient beings whogedare cut off. Which are the two? They are as
follows. One is a sentient being who does evil as it done. The other is one who abandons the holy
Dharma. These two sentient beings, at the timesaftd have their hopes cut off.”

The bodhisattva, the great being Sarvashura s&l#séed One, what is the rebirth of these sentient
beings? What is their life afterward?”

The Blessed One spoke: “Sarvashura, limitlesstaadbirths of sentient beings who are contemptuous
of the Dharma. Limitless are their future livesngahura, sentient beings who abandon the Dhartha wi
experience sensations for an eon in the sentienjegreat hell of Sobbing; for an eon in the Cring

Hell, an eon in the Hot Hell, an eon in the Extrgnt¢ot Hell, an eon in the sentient beings’ greelt bf
Black Lines, an eon in the sentient beings’ greditAvici, an eon in the sentient beings’ great kalled

Hair Rising, an eon in the sentient beings’ gredl talled ‘Kyi Hu,” and, Sarvashura, they will hato
experience the sufferings of these eight sentieimgs’ great hells for eight eons.”

Then the bodhisattva, the great being Sarvashudatisa following: “Blessed One, it is suffering. ©n
Gone to Bliss, it is suffering. It is not joyful tear.”

Then, at that time, the Blessed One spoke theseser

“How beings in the beings’ hell
experience such sufferings,
Greatly fearsome words like these
You find joyless just to hear.

Who does virtuous actions
That will become bliss.
Who does negative actions



That becomes only suffering.

Who knows not happiness’s cause,
Being born, will suffer evermore
Torment of death and bound to grief.
Who recalls the Buddha as supreme,
These wise ones are happy.

Also, who has faith in the Great Vehicle

Will not go to lower rebirth.

Sarvashura, in this way, urged by previous karma,
Having done even a small action,

Limitless results will be enjoyed.

In the buddha-field, the supreme field,

if one plants a seed, great will be the results.
Just as from planting a few seeds,

many results are enjoyed,

so those who take joy in the Conqueror’s teachings,
those skilled ones will be happy.

Negativities they will abandon,

And virtue too will greatly do.

As an offering to my teachings,

whoever offers even a mere hair

will for eighty thousand eons

have great possessions and much wealth, too;
Wherever they are born,

they will always be generous.

In that way the Buddha, a deep place of giving,
has great results.

Then the bodhisattva, the great being Sarvashiatalda to the Blessed One: “How is the Dharma that
taught by the Blessed One to be had? Blessed @eehaaring the Sanghata-sutra dharma-paryaya, how
are the roots of virtue to be firmly held?”

The Blessed One spoke: “Sarvashura, the mass df shene who listens to this Sanghata-sutra dharma
paryaya should be known as the same as someonewwtships as many tathagatas, arhats, fully
enlightened buddhas as the number of grains of sartdelve Ganges Rivers, providing them with
everything required for their happiness.”

The bodhisattva, the great being Sarvashura sajessBd One, how are the roots of virtue to be
thoroughly completed?”

He asked this, and the Blessed One spoke to thkidaitya, the great being Sarvashura as follows:
“These roots of virtue are to be understood todqueakto a tathagata.”

“Those roots of virtue which are to be equal tathagata, what are they?”

The Blessed One spoke: “The expounder of the Dh#grnmabe understood to be equal to a tathagata.”
The bodhisattva, the great being Sarvashura sBldssed One, who is an expounder of the Dharma?”
“Whoever recites the Sanghata-sutra, that one expounder of the Dharma.”

The bodhisattva, the great being Sarvashura sHigtvén those who hear the Sanghata-sutra dharma-
paryaya will produce such a mass of merit, whatnsdhere to mention those who write it down and
read it. How much a mass of merit will they prodice

The Blessed One spoke as follows: “Sarvashuranlidt is as follows: To make an analogy, in eath o
the four directions, as many tathagatas, arhat$eqily completed buddhas as the number of grains o
sand in twelve Ganges Rivers remain for twelve eamd teach the Dharma, yet even if they should
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express the mass of merit of the one writing theg8ata-sutra, they would not be able to realizerits
nor express it in words. If even as many buddhi@sskd ones, as the number of grains of sand ty+ for
eight Ganges Rivers are unable to express the afasgrit of the one writing it, what need is théoe
mention that whoever writes or reflects on or eit will become a treasury of the Dharma?”

The bodhisattva, the great being Sarvashura shiow“much will be the mass of merit of the one who
recites it?”

Then, at that time, the Blessed One spoke theseser

As for the virtues of one who has read
merely just a four-line verse,

Conquerors as many as the grains of sand
found in eighty-four Ganges,

though expressing without pause the merits
that the one who read it has,

will not exhaust that merit.

The Dharma taught by the buddhas

is hard to find, and endless.

And also at the time, at that moment, 84,000 tdiiobs of millions of gods made homage by putting
their palms together in the direction in which Senghata-sutra dharma-paryaya was taught andnssid t
to the Blessed One: “Blessed One, for whatevergaephe Blessed One placed such a Dharma treasury
as this on this planet earth, it is good, very gbod

Further, 18,000 ten billions of millions of Jaincatics arrived at the place where the Blessed Case w
and said this to the Blessed One: “O Ascetic Gaatarmay you be victorious!”

The Blessed One spoke: “The Tathagata is alwaywriacus. O extremist nudists, how could you
extremists be victorious?”

They said: “Be victorious. Ascetic Gautama, beoiicius.”

The Blessed One spoke: “I do not see a victor aistoymy.

If you abide wrongly,

How are you to be victors?

You naked ones, listen, and

I will express something beneficial for you.

The mind of a child has nothing pleasant.

How are you to be victorious?

Therefore, by the buddha-eye, to whomever it isedaught
| will teach also the profound path.

Then those Jain ascetics, out of anger at the &le®se, generated a disbelieving mind. At that tiate
that moment, the lord of the gods, Indra, swungifisiderbolt, and the 18,000 millions of Jain asset
having become terrified, were in despair on accofithe great suffering and sobbed with tears flawi
And the Blessed One also made his body disappé&n The Jain ascetics sobbed with tear-filled faces
and, not seeing the Blessed One, said these verses:

Now there is no one to shelter us,
Neither father nor mother.

We see it as a wilderness:

No empty house, no place to stay.
Here too no water is

Nor any tree nor any bird.

Here no being is seen.

Without a protector, suffering is felt.



Not seeing the Tathagata,
Inexhausted, great suffering is experienced.

Then at that time, too, the 18,000 millions of Jagtetics rose, knelt with both feet on the grousmdi
raising their voices, sung out:

Tathagata, compassionate one,

Completed Buddha, supreme among humans,
Do benefit to us.

Please be a refuge to despairing beings.

Then the Blessed One showed a smile, and spokéetdbdodhisattva, the great being Sarvashura:
“Sarvashura, go and teach the Dharma to the exdteraked ones.”

Having spoken thus, the bodhisattva, the greatgb8mrvashura said the following to the Blessed One:
“Blessed One, if the Black Mountain demolishegdtsk paying homage with its peak to Mount Sumeru,
the king of mountains, how am | to teach the Dhawhde the Tathagata is present?”

The Blessed One spoke: “Be quiet. Child of thedge by any of the skillful means of the buddhas,
Sarvashura, go, look in the universes in the teactions, and look where the tathagatas are apypeari
and where the seats are set up, and, Sarvashumgsdlf will teach the Dharma to the others, the
extremist naked ones.”

The bodhisattva Sarvashura said: “Blessed One,danmof my own magic or rather by the magic of the
tathagatas, by the power of whose magic shall T go?

The Blessed One spoke: “Sarvashura, go by theibtes$ the strength of your own miraculous power.
Sarvashura, return by the Tathagata’s miraculowsepd

Then the bodhisattva Sarvashura arose, circumateukhe Blessed One, and right there, became
invisible. Then the Blessed One taught the Dhamntn¢ others, those extremist naked ones: “Friends,
birth is suffering. Even birth itself is sufferinglaving been born, there occur many fears of snffer
Having been born, fears of sickness occur. Froknsigs, the fear of aging occurs. From aging, the fe
of death occurs.”

“Blessed One, saying, ‘From birth, the fear of lgeforn will be born,” what is that?”

“Having been born as a human, many fears occur. éfdie king arises. Fear of thieves occurs. leéar
fire occurs. Fear of poison occurs. Fear of wateucs. Fear of wind occurs. Fear of whirlpools @scu
Fear of the actions one has done occurs.”

The Blessed One taught the Dharma in many suctcispe the topic of birth, and at that time, at tha
moment, the others, those extremist naked one® utgarly terrified and said: “From now on, we dit n
ever wish birth.”

When the Blessed One explained this Sanghata-siltaama-paryaya, the others, those 18 million
extremist naked ones, completed the unsurpassef&ciye completed enlightenment. From his own

retinue as well, 18,000 bodhisattvas were abidinghe tenth ground, and they all manifested magical
emanations as well, such as the following: Somplaljgd the form of a horse, the form of an elephant
the form of a tiger, the form of a garuda, the fahMount Sumeru and forms like a swastika, andesom

the form of a tree. They all sat cross-legged tuslthrones as well.

Nine thousand million bodhisattvas sat down to tight of the Blessed One. Nine thousand million
bodhisattvas sat down to the left of the Blesse@,Gmd the Blessed One remained in meditative
equipoise the entire time, and he appeared to tisgcBbharma by skillful means. On the seventh tagy,
Blessed One stretches out the palm of his hand, kmodvs that the bodhisattva, the great being,
Sarvashura is coming there from the UnsurpassagslLiotiverse.

When the bodhisattva, the great being Sarvashusagaiaig various places by the blessing of the gtien
of his own miraculous power, it took seven daygaao that Padmottara (Unsurpassed Lotus) universe.
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When the Blessed One stretched out his hand, &ttt the bodhisattva Sarvashura was in the poesen
of the Blessed One. After circumambulating the 8&esOne three times, his mind becoming inspired
with trust in the Blessed One, he placed his pdbgsther in homage in the direction where the Bléss
One was and said this to the Blessed One: “Bles¥®g] since | went to all the universes of the ten
directions, Blessed One, by one of my miraculousgye | saw 99,000 millions of buddha-fields, and by
two of my miraculous powers, | saw a thousand omillblessed ones, and on the seventh day, having
gone to the Unsurpassed Lotus universe, on the Walgo saw hundreds of thousands of millions of
unshakable buddha-fields.

“Blessed One, then the buddhas, the blessed oispéay magical emanations, and in 92,000 milliohs o
buddha-fields blessed ones teach the Dharma. Antairvery day, | saw in 80,000 millions of buddha-
fields 80,000 million tathagatas, arhats, perfectiypleted buddhas arising in the world. After maki
prostrations to all those blessed ones, | wentdodw

“Blessed One, on that very day, | passed 39,00Gomibuddha-fields, and in those 39,000 million
buddha-fields, 39,000 million bodhisattvas arosel an that very day, they were completely enligaten
in the unsurpassed, perfectly completed awakenimycumambulated those blessed ones, tathagatas,
arhats, perfectly completed buddhas, three tinmes] 8ecame invisible by means of miraculous power.

“Blessed One, | also saw buddhas, blessed one8Q imillion buddha-fields. Blessed One, | made
prostrations to the buddha-fields and to the budgdthe blessed ones, and continued on.

“Blessed One, | saw in another eight million buddie&ls tathagatas producing the deed of passita in
nirvana. After making prostrations to those blesseeks as well, | continued on.

“Moreover, Blessed One, in 95 million buddha-fieldssaw the disappearance of the holy Dharma. |
became distressed and burst into tears. Moreoveawl gods, nagas, yakshas, rakshasas, and many
embodied beings of the desire realm weeping, pieva¢h great agonizing pains. Moreover, similarly,
Blessed One, to these buddha-fields together Wéh bceans, with their Mount Sumerus, and withirthe
land, which were all without exception burnt, | regutostrations, and becoming without hope, | wéht o

“Blessed One, up until | came to the Padmottarararse, Blessed One, | saw also five hundreds of
thousands of millions of thrones set up. In thetlsern direction, 100,000 million thrones were sgtln

the northern direction, | saw 100,000 million thesnset up; in the eastern direction, 100,000 millio
thrones set up; in the western direction, 100,0@0om thrones set up; in the upper direction, DM,
million thrones set up. Blessed One, also thosen#®s that were set up were only made from the seven
types of precious jewels. And on all these throtas, tathagatas sit and are teaching the Dharnvasl
amazed at those blessed ones and then asked #thsgatas, ‘What is the name of this buddha-
universe?’ And those blessed ones spoke, ‘Chittiefineage, this universe is named Padmottara.’

“Blessed One, then, after | had circumambulategeh@athagatas, | asked: ‘What is the name of this
buddha-field’s tathagata?’

“They spoke: ‘The one called Tathagata, Arhat, g&ly completed Buddha Padmagarbha (Lotus
Essence) performs the activities of a buddha mithiddha-field.’

“Then | asked this of them: ‘Since there are evemyrhundreds of thousands of millions of buddhad, a
since | have not encountered the Tathagata, thatAthe perfectly completed Buddha Padmagarbha,
which is that one?’

“That Blessed One spoke: ‘Child of the lineagejll $how you the one called Tathagata, Arhat, paiye
completed Buddha Padmagarbha.’

“Then the holy bodies of all those tathagatas diisaped, and they were only present in the forms of
bodhisattvas. A lone tathagata being present, lenpadstrations with my head at the holy feet ot tha
tathagata. When | went there, a throne arose, lagw It went to that throne. And, Blessed One, at tha
time, many thrones arose, but not seeing anyorgggoi those thrones, | said to that tathagata:s&td
One, | do not see any sentient beings at all ogethiorones.’

“That tathagata spoke: ‘Sentient beings who hateramuced the root of virtue do not have the power
sit on those thrones.’



'| said: ‘Blessed One, if one makes what kind ajtrof virtue will one go to those thrones?’

“That Blessed One spoke: ‘Listen, child of the #ige. Sentient beings who have heard the Sanghata-
sutra dharma-paryaya, by that root of virtue, wsitl on these thrones, and there is no need to orenti
those who have written or read it. Sarvashura, lyaee heard the Sanghata-sutra dharma-paryaya, and
therefore, you are sitting on this seat. But othsewhow would you have entered into this buddb&fi

“That Blessed One spoke thus, and | said thewiatig to that Blessed One: ‘Blessed One, how much is
the mass of merit that one who hears the Sanghéta-gharma-paryaya will produce?’

“Then the Blessed One, the Tathagata Padmagarbbaged a smile. | inquired of that Blessed One for
what purpose that Blessed One showed a smile: sBte©ne, what is the reason and for what sort of
purpose did the Tathagata show a smile?’

“That Blessed One spoke: ‘Child of the lineage, tosdttva, great being Sarvashura, one who has
attained great power, listen. It is as follows:Make an analogy, someone is a wheel-turning kifiggu
four continents. If he plants sesame in the figtishe four continents, Sarvashura, what do yonokthi
about this? Would many seeds grow?’

Sarvashura said: “Blessed One, many. One Gondgs, Bhany.”

The Blessed One spoke: “Sarvashura, a sentieng vednld make a single pile from the sesame grains,
and some other person would take each sesamefgrairthat pile of sesame grains one by one ancdeplac
it aside. Sarvashura, what do you think about ti&ild it be possible for that sentient being tarto
those sesame grains or make an analogy for them?’

The bodhisattva, the great being Sarvashura sBigssed One, he would not. One Gone to Bliss, he
would not. He would be incapable of counting thessame grains or making an analogy.”

“Likewise, Sarvashura, apart from the Tathagatapme else can make an analogy for the mass of merit
of this Sanghata-sutra dharma-paryaya.

“Sarvashura, it is as follows: To make an analaygn if as many tathagatas as there were sesains gra
should all proclaim the merits of the roots of w&tfrom hearing the Sanghata dharma-paryaya, eyen b
means of an analogy, that merit would not be exiedusAs for one who writes and recites and has it
written, there is no need to mention.”

The bodhisattva, the great being Sarvashura s#ithat sort of mass of merit will be produced by
writing?”

The Blessed One spoke: “Child of the lineage, tis&&omeone cuts up all the grass or wood of aanilli
world systems to the size of a mere finger, andy&hura, listen to two more analogies. If as many
stones or precipices or earth or particles of dssthere are in a million world systems were toobez
wheel-turning kings ruling four continents, woultdée possible to make an analogy of their merit?”

Sarvashura said: “Blessed One, it would not. Untessdoes not include tathagatas.”

“Sarvashura, similarly, it is impossible to makeaalogy of the mass of merit of writing the Sanigha
sutra dharma-paryaya either. Compared to the nfaseit of that many wheel-turning kings, the mass
of merit too of one who writes down just one syléabf this dharma-paryaya will produce a much great
mass of merit. Although their merit is extremelygke, those wheel-turning kings are not like that.
Sarvashura, likewise, a bodhisattva, a great b&vhg, is holding the holy Dharma of the Mahayana and
abides practicing cannot be outshined by a whealftg king. Likewise, an analogy cannot be made for
the mass of merit of writing down the Sanghatassdinarma-paryaya. Sarvashura, this Sanghata-sutra
reveals a treasury of merit. It is a pacifier dfthat is delusional. It makes the lamp of all Dhas blaze
brightly. It defeats all the evil demons. It maltee abodes of all the bodhisattvas blaze brightlgrings
about the complete accomplishment of all Dharmas.”

He spoke thus, and the bodhisattva, the great eargashura said this to the Blessed One: “Blessed
One, here the practice of celibacy is a very diffipractice. If one wonders what the reason fis i,
Blessed One, the practice of a tathagata is rack)ikewise, the practice of celibacy is also rakethe

time when one engages in the practice of celibang,will see the Blessed One directly. Day and thigh
one will see the Blessed One. At the time when sees the Blessed One directly and one looks at the
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Blessed One day and night, one sees the buddida-fi¢hen one sees the buddha-field, one sees all
treasures. At the time of dying, terror will not bern. Then, too, one will not become sorrowful.eOn
will not be bound by the noose of craving.”

He said this, and the Blessed One spoke thus tbdtibisattva, the great being Sarvashura: “Sarvashu
the occurrence of tathagatas is difficult to find.”

He said: “Blessed One, it is difficult to find. Of®ne to Bliss, it is difficult to find.”

The Blessed One spoke: “Sarvashura, likewise, $aisghata-sutra dharma-paryaya is also difficult to
find. Sarvashura, anyone whose ear this Sanghatan@ghparyaya falls upon will remember past lives fo
eighty eons. For 60,000 eons, they will attain vidteming kingship. For 8,000 eons, they will have
attained the position of Indra. For 20,000 eonsy thill be born equal in fortune to the gods of thee
abodes. For 38,000 eons, they will become the @edima. For 99,000 eons, they will not go to wrong
rebirths. For 100,000 eons, they will not be bomoag pretas. For 28,000 eons, they will not be born
among animals. For 13,000 eons, they will not bm o the realm of the asuras. Their time of dewith

not be brought about by weapons. For 25,000 ebef, wisdom will not be distorted. For 7,000 eons,
they will be intelligent. For 9,000 eons, they wilé handsome and considered attractive. Just as the
Tathagata’s form bodies have been accomplishedwilhbecome like that. For 25,000 eons, they will
not be born among those whose nature is feminioel1€,000 eons, they will not catch physical illses

For 35,000 eons, they will possess the divine é&am. 19,000 eons, they will not be born in the
birthplaces of nagas. For 60,000 eons, they willb@overcome by anger. For 7,000 eons, they will n
be born poor. For 80,000 eons, they will live oa thvo continents. Even when they are born poos; the
will obtain pleasures like the following: For 12(M8ons, they will not be born in the birthplaceaddlind
person. For 13,000 eons, they will not be borminthree realms of bad migration. For 11,000 eitrey,

will be patience-preaching sages.

“Also, at the time of death, when the final consisioess ceases, they will not have incorrect paorept
They will not be overcome by anger. In the easthiraction, they will see as many buddhas, blessed
ones, as the number of grains of sand in twelveg@amivers. In the southern direction, they wik se
directly as many buddhas, blessed ones, as thearurhigrains of sand in twenty million Ganges Réver

In the western direction, they will see as manydhad, blessed ones, as the number of grains ofisand
twenty-five Ganges Rivers. In the northern diraatithey will see directly as many buddhas, blessed
ones, as the number of grains of sand in eightyg&arRivers. In the upward direction, they will see
directly ninety million buddhas, blessed ones.He tiownward direction, they will see directly asnyma
buddhas, blessed ones, as the number of grairhdfis eight million Ganges Rivers, and to thatdcbf

the lineage, these buddhas will say: ‘Child of liheage, you have heard the Sanghata dharma-paryaya
and therefore, in future lives you will have goadhlities, benefits, and this kind of happiness.réfae,

do not fear.” Saying that, they will reassure him.

He says: “O child of the lineage, have you seemany tathagatas as the numbers of grains of sand in
many hundred of billions of millions of Ganges Ris/®’

He says, “Blessed One, | have seen. One Gonegds,Blhave seen.”
He says: “O child of the lineage, these tathagata® arrived to see you.”

He says, “Due to having done what sort of virtuaaBon have this many tathagatas arrived at theepla
where | am?”

He says: “Child of the lineage, listen. You obtaire human body, the Sanghata dharma-paryaya fell
upon your ear, and therefore, due to that you predihis great a mass of merit.”

He says: “Blessed One, if even my mass of meribimexs this much, what need is there to mention one
who hears it to the end completely!”

He says: “Be quiet, be quiet. O child of the lineay will describe the merit of a four-line verse;
therefore, listen. Child of the lineage, it is aldws: To make an analogy, even compared to thesma
merit of as many tathagatas, arhats, perfectly ¢etegh buddhas as the number of grains of sand in
thirteen Ganges Rivers, it produces a much greagss of merit than that. Compared to one who
worships as many tathagatas, arhats, perfectly wdethbuddhas as the number of grains of sand in
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thirteen Ganges Rivers, if one who hears just a-fioe verse of this Sanghata dharma-paryaya also
produces a much greater mass of merit than thait wied is there to mention someone who hears it
completely to the end? Child of the lineage, lisidaout one who hears the Sanghata dharma-paryaya
completely to the end. If someone were to planasesseeds in all the million world systems, andethe
were as many wheel-turning kings as that numbeseshme seeds, and then there were a rich person,
with much wealth and great possessions, who fromimatle charity to those wheel-turning kings —
compared to that, one who makes charity to onamstrenterer produces a much greater mass of nferit. |
all those sentient beings of the million world-&yst were to become stream-enterers, compared to the
mass of merit of one who makes charity to all anth the mass of merit produced by one who makes
charity to one once-returner would be much gredtetl the sentient beings of the million worldstgms
were once-returners, compared to the mass of wieoihe who makes charity to all of them, the mdss o
merit produced by one who makes charity to one neturner would be much greater. If all the sentient
beings of the million world-systems were non-reéurs) compared to the mass of merit of one who makes
charity to all of them, the mass of merit produbgdone who makes charity to one arhat would be much
greater. If all the sentient beings of the milliworld-systems were arhats, compared to the maseedt

of one who makes charity to all of them, the masmerit produced by one who makes charity to one
pratyekabuddha would be much greater. If all thetiset beings of the million world-systems were
pratyekabuddhas, compared to the mass of merinefweho makes charity to all of them, the mass of
merit produced by one who makes charity to one isadiva would be much greater. If all the sentient
beings of the million world-systems were bodhisatvcompared to the mass of merit of one who makes
charity to all of them, if the mass of merit proddcby one whose mind becomes inspired with trust
toward one tathagata and one who makes their mispired with trust toward a million world-systems
completely full of tathagatas and one who hears 8anghata dharma-paryaya would produce a much
greater mass of merit than that, then, Sarvashwinat need is there to mention whoever writes this
Sanghata dharma-paryaya down, or memorizes itateseor understands it! Sarvashura, what need is
there to mention prostrating with a mind inspirdthwrust toward this Sanghata dharma-paryaya!

“Sarvashura, what do you think about this? If songeshould wonder, ‘are all ordinary individualseabl
to hear this?’ even if they hear it, they will mEnerate faith.

“Sarvashura, listen. Is there anyone from amongnaryg individuals who is able to get to the bottom
the great ocean?”

He said: “Blessed One, there is not.”
He spoke: “Is there any sentient being who useth@pcean with the palm of one hand?”
He said: “Blessed One, there is not. One GoneigsPBhere is not.”

He spoke: “Just as there is no sentient beinglawtab is able to dry up the great ocean, Sarvashura
neither is any sentient being of lower aspiratibiedo listen to this dharma-paryaya. Sarvashinasd
who have not seen millions of tathagatas, as mantghe@ number of grains of sand in eighty Ganges
Rivers are not able to write out this Sanghata mbaparyaya. Those who have not seen as many
tathagatas as the number of grains of sand inyiGaihges Rivers are not able to hear this dharma-
paryaya. Those who have rsaten 100 million myriad tathagatas, having heagldharma-paryaya, will
reject it. Sarvashura, those who have seen 10@mitthagatas, as many as the number of graisaraf

in the Ganges River, having heard this dharma-paryaill produce a mind of faith. They will be
pleased. They will know the truth, exactly as it That one will have faith in this Sanghata dharma-
paryaya and will not reject it.

“Sarvashura, listen. Those who write just a fonelverse from this Sanghata-sutra, having pass@9®5
million universes, their buddha-field will becomesj like the Sukhavati universe. Sarvashura, tlee li
span of those sentient beings will have the capati84,000 eons.

“Sarvashura, listen. As for those bodhisattvassehgreat beings, who hear as little as a fourverse
from this Sanghata dharma-paryaya, it is as folloles make an analogy, they are like a sentientgein
who has either committed the five uninterruptedoast or ordered them done or rejoiced in their gpin
and who, if they hear just a four-line verse framstSanghata dharma-paryaya, will purify those evil
karmas of the five uninterrupted actions.
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“Sarvashura, listen and | will explain still anottgood quality. It is as follows. To make an angtog
sentient being destroyed stupas, made a split atf@n§angha, causes a bodhisattva to waver froim the
meditative absorption, obstructs the wisdom of ddia, and takes human life. Afterward, that sentien
being regrets it and is saddened. ‘By this bodgml ruined, and ruined too in the next world. | am
worthless.” Thinking this, great sorrow arose amdeixperiences a feeling of grief. He experiences an
unbearable feeling. Sarvashura, that sentient beitigoe rejected by all sentient beings. He witt b
despised. This sentient being will be burnt andtitess. Worldly and supramundane dharmas have also
been made untenable for him. Like a log burnt tmer, so too will this man be for many eons. Like t
pillars and beams in a well-designed house, wiii¢hey are burnt, are not beautiful, so too whilst man

be. In this world, too, he is not beautiful. Whezete goes, also, in all those places, sentiengbenill
criticize and beat him, and he will suffer from lgen and thirst and will not find even the slightkegtto

eat or drink.

On account of that, he experiences a feeling desunfy, and the cause of the hunger and thirstthad
cause of the abuse remind him of the karma of #strdction of the stupas and of the five unintetedp
actions, and having been reminded, on account &if tie thinks, ‘Where am | to go? Who is my
protector?’ and becomes depressed, thinking, ‘Siacene at all is a protector to me here, let méogm
mountain or ravine and there put an end to my He. said:

Since | have done sinful acts,

I'm like a cinder, forever burnt.

Both in this world not lovely

and in the next world, lovely not.
Within the house too, not lovely;
Also outside, lovely not.

Sins were done, because of flaws,
Through that to lower realms | go.
In other lives, too, suffer | shall

In whatever bad state | dwell.

As he sobbed and choked on tears,
even by gods his words were heard:
‘There’s no hope for the world beyond.
Alas! To the lower realm | go.’

“The gods said to him:

Foolish person thinking so!

Drop this suffering mind and go!
‘Father killed and mother killed,
Since five heinous deeds | did,
Refuge, comrade: none for me;
Suffering feelings | will have.

To the mountain peak | go,

my body there to cast away.’
Foolish being, do not go.

With this mind that would do harm
many sins were done by you.

Do not do this sinful act!

Who does harm unto themselves
to the suffering hells will go.

That one will grieve and cry aloud,
And due to that, fall to the ground.
By that effort, a buddha will not be.
Nor a bodhisattva become.

Even a hearer’s state’s not attained.
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By another effort, strive.’

Go to that mountain where a sage is.

Having gone and seen the greatness of the sage,
at his feet pay homage with one’s head.

‘Holy being, my refuge be!

I'm so oppressed by fears, by woes.

Essence of beings, Sage, please hear my words!
Seated, make an opportunity for thought.

Explain virtuous Dharma even for an instant.
Since I'm oppressed by terrors, by woes,

Please sit just for a moment,

Let me confess the many evils I've done.

May the sage please speak to me.

The sage said:

Weeping at sufferings and oppressed by lamentation,
you are afflicted by hunger and thirst,

traveling in the three worlds, hopeless.

Thus, eat the food given.

To satisfy the body, the

sage gave food.

‘After eating this delicious, tasty food,

a being will feel delight.

Then the Dharma that purifies all sins

| will later explain.’

In an instant he ate his tasty food,

And having eaten, he washed his hands

And circumambulated the sage.

As he sat cross-legged,

those sins he had committed he told.

‘Father killed and mother killed, and

Stupa destruction | have done.

| have obstructed a bodhisattva’s accomplishmebudtihahood.’
When he heard the words of that man

the sage spoke these words:

‘Since you have done evil,

Oh my, you are not virtuous.

Make a confession of the evil actions you have dor@rdered done.’

At that time, at that moment, pierced with agorgzpains and having become distressed with tereor, h
said to the sage:

Who will be my protector?

Since | have done evil actions,

suffering feelings | will have.

Then that man placed both knees on the ground.
All the evils | have done and ordered done
| confess.

May they not become evil results.

May | not experience sufferings.

Since | am close to you,

Sage, you have become my refuge,
without regret and pacified, thus
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Pacify my evil karma.

Then at that time, at that moment, that sage saithé man, comforting him: ‘Being, | will be your
refuge. | will be your support. | will be your help therefore, listen to the Dharma in my presence
without fear. Have you heard even a little of theuwna-paryaya called Sanghata?’

That one said, ‘| have not heard it at all.’

The sage said, ‘Except for one who teaches therfdndo sentient beings abiding in compassion, who
will teach the Dharma to a burnt sentient being?’

He said, ‘Child of the lineage, listen further. &time immeasurably long ago, immeasurably manyg eon
past, at that time, there was a righteous Dharmg@ kamed King Vimalachandra. Child of the lineaae,
son was born into the house of King Vimalachandrhereupon, the great King Vimalachandra
assembled the augural brahmins and said to therahfBins, what sort of sign do you see for the yguth
Then the augural brahmins said, ‘Great king, ma$ good. This youth who was born is not good.” The
king said, ‘Brahmins, what will become of him?’ Thagurs said, ‘King, this youth, if he attains tye

of seven years, will endanger the bodies of hisheroand father.” Then the king spoke as follows€ei

if there may be an obstacle to my life, fair enguigiit | will not kill this son of mine. Even if is rare,
since birth as a human in this world has beenrathil will not commit such harm to the body of any
human.’ Then the youth grew rapidly. Specificaikhen he reached the age of one month, he had grown
the amount that others grow in two years. Aftet,thi@de King Vimalachandra knew, too, that the youth
had grown because of karma that the king himsedf decumulated. Then the king granted his royal
diadem to that youth and spoke as follows: ‘May y@mecome a king well renowned, and with a great
kingdom. Rule righteously with Dharma; not by wighot Dharma.” Then, having granted the diadem to
him, he bestowed on him the name ‘king.” And Kingndlachandra acted no more as king of his own
land. Then the million ministers proceeded to tlee@ where King Vimalachandra was, and having gone
there, they spoke to King Vimalachandra as follo\sgreat king, why is it that you are not now agti

as king of your own land?’ The king said, ‘Althoufgr immeasurably many eons | have ruled as one
having kingdoms, wealth, and power, | have nevereernced satisfaction.” And at that time, at that
moment, before much time had passed, that chill tbe lives of his father and mother, and there he
accumulated the karma of the five uninterrupteast

‘O being, | also remember the time when the expeseof suffering arose for that king, and he fegiret
and sobbed, choking on tears, and | generated gosapassion for him, and having gone there, taught
the Dharma, and when he too heard that Dharmag tfives uninterrupted actions were quickly purified,
without any remainder.’

He said, ‘Those great ascetics who hear the Saagttrma-paryaya, the king of sutras, will atthia t
unsurpassed source of Dharma, the purificationl @véls and the pacification of all delusions.

The Dharmas by which one will be rapidly liberated,
| shall explain, so listen carefully.

If just one four-line verse

Is explained in a continual stream,

Having purified all evils,

Stream-entry will be attained;

One will be liberated from all evil.

Saying this, when these aphorisms are uttered,
From the bondage of fearing hell

Sentient beings are totally released from suffering

Then the man from that seat rose

And, having placed palms together,
Prostrated to him with his head.

He approved with the word, ‘Excellent.’
‘Excellent, virtuous friends.

Excellent, those who teach the great method,
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The Sanghata-sutra, which destroys evil.
And also for those who hear it, excellent.

After that, at that time, at that moment, from thieldle of the space above, 12,000 divine sonsjmiac
their palms together, came in front of the sagestpated to his feet and said the following: ‘Bes©ne,

for how long back do you cognize?’ Likewise, fouillion naga kings came and 18,000 yaksha kings
came. Having placed their palms together in theadtion of the sage and having bowed respectfuiky t
said the following: ‘Great One, for how long back you cognize?’ The sage said: ‘For hundreds of
thousands of myriads of millions of countless €ons.

They said, ‘By which virtuous karma will this exi&rma by completely pacified in an instant?’

He said, ‘By hearing the Sanghata dharma-paryasanm among the sentient beings who have gathered
here, all those who had faith upon hearing thisrmilhaparyaya are predicted to unsurpassed, perfectly
completed awakening. Those persons who have coethiite five uninterrupted actions, if they evert jus
hear this dharma-paryaya called ‘Sanghata,” thell emtirely exhaust their karma of the five
uninterrupted actions in an instant and purify thesmpletely. For countless hundreds of thousands of
myriad millions of eons, the doors to the lowerlmeawill be closed; the thirty-two doors to the gbd
worlds will be opened. If the roots of merit of oméno even hears a mere four-line verse from this
Sanghata dharma-paryaya will become like that, wiesd is there is to speak of one who honors and
venerates it, makes drawings, makes offerings Widtvers, incense, fragrance, garlands, unguents,
powders, robes, canopies, banners, and pennantghmjoins together cymbals and rejoices afterward
just once, approving by saying, ‘Excellent, exaefle

Then, the bodhisattva, the great being Sarvastaidatisis to the Blessed One: “Blessed One, astier o
who places their palms together when the Sanghsarth-paryaya is expounded, what mass of merit
will that one produce by merely prostrating witleitrpalms together?”

The Blessed One spoke: “Child of the lineage, tistenyone who has committed the five uninterrupted
actions, has ordered them done, and also who laise@ in the doing of them and who places their
palms together upon hearing as little as a merelfioe verse from this Sanghata dharma-paryayanwhe
they prostrate, if all the negative karma of theefuninterrupted actions will be completely puifie
Sarvashura, what need is there to mention thoseheaothis Sanghata dharma-paryaya comprehensively
to the end? This one will produce a much greatessnwd merit than the former. Child of the lineabe,
will show you an analogy in order to make the megrof the Sanghata-sutra understood. Sarvashura, it
is as follows: To make an analogy, from the palatéhe naga king Anavatapta, where the sun never
rises, five great rivers issue forth. If some hunstould count the drops of these five great rivers,
Sarvashura, would it be possible to realize thelgndounting their drops?”

He said: “Blessed One, that cannot be.”

The Blessed One spoke: “Sarvashura, likewise, lmnting the roots of merit of the Sanghata dharma-
paryaya for 100 eons or even for thousands of eibns,not possible to realize the end by counting.

Sarvashura, if you are wondering why this is s@esthét the one who propounds this Sanghata dharma-
paryaya for even an instant undertake hardships?”

He said: “Blessed One, that one undertakes harsi$hip

The Blessed One spoke: “Sarvashura, the one wHobwilable to propound this Sanghata dharma-
paryaya undertakes much greater hardships thanithatas follows. To make an analogy: By means of
counting the drops in the five great rivers thaivarfrom the Anavatapta Lake, it is not possildedalize

the end.”

He said: “Blessed One, what are those five greatsP”

The Blessed One spoke: “They are as follows: Gartgjes, Vakshu, Yamuna, and Chandrabhaga. These
are the five great rivers that arrive at the oc&ach of the five great rivers is accompanied by B@ers.
Sarvashura, these 500 rivers, too, arrive fromskyewith a thousand rivers each, and by them beangs
satisfied.”

He said: “These accompanying thousands, what as&th
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The Blessed One spoke: “Sundari is accompaniedidnysands, Shamkha is accompanied by thousands,
Vahanti is accompanied by thousands, Chitraserecéempanied by thousands, and Dharmauvritta is
accompanied by thousands. These great rivers emsegs a thousand accompanying rivers.

They release a stream of rain on the planet e8gthvashura, whenever the streams of raindropseate s
down, this produces flowers and fruits and cropsewthe streams of rain are released onto thetplane
earth, water will be produced. Because water islgeed, fields and gardens are all sated and made
happy. Sarvashura, it is as follows. To make anogya The lord of beings makes all the planet earth
happy. Likewise, Sarvashura, this Sanghata dhaangapa is proclaimed on earth for the benefit of
many beings and for the happiness of many beingds Ahe lifespan of gods of the thirty-three, life

of humans is not thus. Sarvashura, if you shoutdwdsat are the gods of the thirty-three, whereltind

of the gods, Indra, abides, those are called ting/{three. Sarvashura, whoever engages in goobaver
conduct is also there, and it is impossible to makeanalogy for their mass of merit. There are also
sentient beings who engage in bad verbal conduct,itais impossible to make an analogy for their
rebirths in sentient beings’ hells and as aniniBEimse sentient beings who will experience the suffis

of the sentient beings’ hell, of animals, and aftas have no refuge at all. Their hopes having leeén
off; they lament and fall into sentient beings’lagthey should be seen as under the power of noiouis
friends. And those sentient beings who engageaad erbal conduct and for whose mass of merd it i
impossible to make an analogy, they should be ssetnder the power of virtuous frientighen one
sees a virtuous friend, a tathagata is seen. Whensees a tathagata, all one’s evils will have been
purified. When the lord of beings causes joy orttedt will be impossible to make an analogy foe th
happiness of the sentient beings on earth.

“Sarvashura, likewise, this Sanghata dharma-pary@ performs the functions of a buddha for the
sentient beings on earth. Whoever will not hearSaaghata dharma-paryaya is unable to be completely
enlightened in the unsurpassed, perfectly complatedkening. They are unable to turn the wheel of
Dharma. They are unable to beat the Dharma gongy &he unable to sit on the lion’s throne of the
Dharma. They are unable to enter the sphere cAmavThey are unable to illuminate with countlégist!
rays. Sarvashura, likewise, those who do not HearSanghata dharma-paryaya also are unable ito sit
the heart of enlightenment.”

Sarvashura said: “Blessed One, may | ask abouttaicevonder? One Gone to Bliss, may | ask about a
certain wonder?”

The Blessed One spoke: “Sarvashura, ask whatewewigh and | will clear away your doubts.”

He said: “That sage by whom those sentient beingdilzerated from the karma of the five uninteraegt
actions and later placed one-by-one on the levalmadn-returner — who is that?”

He spoke:

The speech of buddhas is subtle.
Sarvashura, listen to me.

The Sanghata-sutra, the teacher,

is revealed in the form of the sage.

The Sanghata teaches, out of kindness,
even through the bodies of buddhas.
As many grains of sand as the Ganges holds,
in just that many forms it teaches.

It teaches in the form of a buddha.

It teaches the very essence of Dharma.
Who wishes to see a buddha,
Sanghata is equivalent to a buddha.
Wherever the Sanghata is,

Always, there the Buddha is.

The Blessed One spoke: “Child of the lineage, tist8arvashura, at a time long past, ninety-nine
countless eons ago, there arose twelve million basldThere arose the Tathagata nhamed Ratnottama,
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and after becoming a major donor, | worshippedétte®lve million buddhas named Chandra. | attended
them with offerings of food, drink, fragrance, gamtls, unguents, whatever pleases them, good raedls,
everything required for their comfort. Having adled them thus, | recall hearing there a predictibn
unsurpassed, perfectly completed enlightenment.

“Sarvashura, | recall that there arose eighteeliomibuddhas named Ratnavabhasa, and at thatttime,
having become a major donor, | worshipped eightaiflion tathagatas named Garbhasena with garlands,
unguents, ornaments, and decorative attire as p@®jariate to each, and having done so, | heam the
prediction of unsurpassed, perfectly completecgbtdinment.

“Sarvashura, | recall twenty million buddhas, anegrg one of them was named Tathagata, Arhat,
perfectly completed Buddha Shikhisambhava.

“Sarvashura, | recall twenty million buddhas, anterg one of those tathagatas, arhats, perfectly
completed buddhas was named Kashyapa. At that tooghaving become a major donor, | honored the
tathagatas with fragrance, garlands, and unguent$,then | offered them reverential service just as
service should be offered reverentially to tathagaand there, too, | attained a prediction of tpessed,
perfectly completed enlightenment.

“Sarvashura, there arose sixteen million buddhaseaBuddha Vimalaprabhasa, and at that time | was a
rich householder, with great wealth and possessiblazving become a donor giving away all my
belongings, | offered them reverential service witlierings of sitting cloths, garments, fragrance,
garlands, unguents, and blankets, just as revatesgivice should be offered to tathagatas, arttiadt
very time | attained a prediction of unsurpasseéifgetly completed enlightenment. This, too, |
remember, but the time and conditions for the tégh still had not arrived.

“Sarvashura, listen. Ninety-five million buddha®se in the world, and as for all of them, every ohe
those tathagatas, arhats, perfectly completed tasddlas named Shakyamuni. |, at that time, was a
righteous king and worshipped those ninety-fivelionl tathagatas named Shakyamuni with fragrance,
garlands, unguents, sitting cloths, garments, iseebanners, and pennants, and at that very time |
attained a prediction of unsurpassed, perfectlyptetad enlightenment. This | remember.

“Sarvashura, there arose in the world ninety millimthagatas, arhats, perfectly completed buddhas
named Krakutsanda, and at that time | was a riamgdorahmin, with much wealth and possessions.
Having become a donor giving away all my belongjngsorshipped all those tathagatas with fragrance,
garlands, unguents, sitting cloths, and garments having offered reverential service to thosedgittas

as was appropriate to each, at that very timeairegtl a prediction of unsurpassed, perfectly cotaegdle
enlightenment. This, too, | remember. But | hadaroived at the time and conditions for the predict

“Sarvashura, there arose in the world eighteenianilbuddhas, and as for all of them, every onehef t
tathagatas, arhats, perfectly completed buddhasheraed Kanakamuni. At that time, having become a
major donor, | worshipped all those tathagatasatarhperfectly completed buddhas with fragrance,
garlands, unguents, sitting cloths, and ornamdnts. as tathagatas should be offered servicepBered
them service, and at that very time | also remenditining a prediction of unsurpassed, perfectly
completed enlightenment. But the time and conditifam the prediction had not arrived.

“Sarvashura, there arose in the world thirteenionilbuddhas, and as for all of them, every onéno$¢
tathagatas, arhats, perfectly completed buddhashamed Avabhasashri. | worshipped those tathagatas,
arhats, perfectly completed buddhas with sittiraihed, garments, fragrance, garlands, unguentskdtisn
and ornaments. Just as tathagatas should be offevedential service, so | offered them reverential
service, and those tathagatas also having explamesty introductions to the Dharma to ascertain its
meanings and the discipline, at that very time dlsttained a prediction of unsurpassed, perfectly
completed enlightenment. This | remember, but then, the time and conditions for the predictionl ha
not arrived.

“Sarvashura, there arose in the world twenty-fivllion tathagatas, arhats, perfectly completed Inadd
named Pushya. At that time, | was a renunciate,| anarshipped those tathagatas. As Ananda offers me
service now, likewise, | offered service to thosghagatas, and there | attained a prediction of
unsurpassed, perfectly completed enlightenments Thiemember, but then, too, the time for the
prediction had not arrived.
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“Sarvashura, there arose in the world twelve millimthagatas, arhats, perfectly completed buddhas
named Vipashyin. | worshipped those tathagatastsriperfectly completed buddhas with sitting cdoth
garments, fragrance, garlands, and unguents. 3utstttragatas should be offered service, so | affere
them service. At that time, having become a reraiacright then | also remember attaining a prémfict

of unsurpassed, perfectly completed enlightennt@obn thereafter, | was aware that the last Vipashyi
to arise had explained this Sanghata dharma-pargeyhthen at that time a rain of the seven praciou
jewels rained upon the earth. Then the sentiemigisedf the earth became without poverty, and hat t
very time attained a prediction of unsurpassedieptly completed enlightenment. After that, foroamd
period of time | was not predicted.”

He said: “What was that time? What was that cood&f

The Blessed One spoke: “Sarvashura, listen. A ¢essieon after that, the Tathagata, Arhat, peyfectl
completed Buddha Dipamkara arose in the world,artat time, | was a brahmin boy named Megha. At
the time when Tathagata Dipamkara arose in thedwbvlas practicing celibacy in the form of a brahm
boy. Then, having seen Tathagata Dipamkara, | eveatt seven utpala flowers and dedicated to
unsurpassed, perfectly completed enlightenmentlzaidT athagata predicted to me, ‘Young brahmin, in
the future, in a countless eon, in this world, yweill become a tathagata, arhat, perfectly completed
buddha, named Shakyamuni.’

“Sarvashura, after that, | sat in the middle ofcgpaat a height of twelve palmyra trees and attathe
state of forbearance with regard to non-produgtivenomena. Just as if yesterday or today, | remembe
directly all those roots of merits from when | pieed celibacy countless eons and possessed the
perfections. And after that, too, Sarvashura,liaive led countless hundreds of thousands of midllin
billions of sentient beings individually to virtuswharma, Sarvashura, now having directly, comlglete
awakened into unsurpassed, perfectly completegtgeihment, what need is there to say that | want to
benefit all sentient beings? Sarvashura, | teaetDiharma in many aspects to sentient beings. Whiatev
the form of those to be subdued, | teach the Dhamihat form. In the world of the gods, | teacle th
Dharma in the form of a god. In the land of nag#sach the Dharma in the form of a naga. In tinel laf

the yakshas, | teach the Dharma in the form ofleslya. In the land of the pretas, | teach the Dhamma
the form of a preta. In the world of humans, | tedee Dharma in the form of a human. To those eatiti
beings who are to be subdued by a buddha, | téwcBharma in the form of a buddha. To those sentien
beings who are to be subdued by a bodhisattveadhtéhe Dharma in the form of a bodhisattva. By
whatever form it is sentient beings are to be selduteach the Dharma in that very form. Sarvashuar
that way, | teach the Dharma to sentient beingeany aspects.

“If one should wonder what the reason is, Sarvashjuist as sentient beings hear the Dharma in many
aspects, in the same way those sincere sentiemydaiill make roots of virtue in many aspects: They
will engage in acts of generosity, they will makerits, they will even go without sleep for their mw
sake, they will meditate also on remembering de&itith virtuous karmas as these that are to be thrme
they will do. Due to the cause of having heard Ef&rma, they will remember the previous roots of
virtue. That will be for the long-term aim, benefind happiness of gods and humans.

“Sarvashura, that being so, as soon the Sanghatandiparyaya is heard, the good qualities and lienef
in this way become immeasurable.

“Then, those sentient beings will tell each other fiollowing: ‘By what was done and accumulateéyé¢h
must be some other ripening result of the virtu@igarma of directly, completely awakening into
unsurpassed, perfectly completed enlightenmentoamehnting to benefit all sentient beings.” Whoever
after trusting in the Dharma, says the followinghére is a Dharma perfectly in accordance withghin
as they are,’ the great ripening result of thepgiaess will be the unsurpassed happiness of tlzenih
Those ignorant, foolish sentient beings who sayftilewing: ‘There aren’t any dharmas; there is no
passing beyond the dharmas either,” their greaniig result will be to go to bad realms. Again and
again they will course toward the ground of badimea For eight eons, they will experience the
sensations of the sufferings of sentient beingBshEor twelve eons, they will experience the seiosis

of the sufferings in the lands of pretas. For sirteons, they will be born among the asuras. Ffi09,
eons, they will be born among the demonic spinitd goblins. For 14,000 eons, they will be without
tongues. For 16,000 eons, their time of death e@dthe in their mother’'s womb. For 12,000 eons, they
will become round balls of flesh. For 11,000 eahgy will be born blind and will experience suffegi
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sensations, and their parents will think, ‘We hawdfered meaninglessly. The birth of our son was
meaningless. Bearing him in the womb for nine msntfas meaningless.” They will experience the
sensation of cold and heat. They will experiendensely the suffering of hunger and thirst alsoeyrh
will experience many sufferings in this life as iv&élven when the parents see a son in their habses

is no joy and the parents’ hopes will be utterly af.

“Sarvashura, in that way, the sentient beings wiandon the holy Dharma are coursing toward hell and
animal rebirths.

[SANSKRIT TRANSLATION BEGINS HERE]

“At the time of their death they will be affecteg the great arrows of sorrow. Sarvashura, those who
speak such words as these: ‘There is Dharma. Thargrofound scholar in the Dharmas,’ by that afot
good they will be born in the Uttarakurus for twemons. They will be born in the community of the
devas of the Trayastrimsha for 25,000 eons. Hafalgn from among the Trayastrimsha devas, thely wil
be born again in the Uttarakurus. They will notdoen in the uterus of a mother. They will see 100,0
worlds. Having seen the vision of all the buddledes that have the name Sukhavati, and having
established themselves there, they will fully remienlightenment in that very place. Sarvashumgtkat
efficacy indeed of this Sanghata dharma-paryagadh. Those who place belief in this will by no mea
die by a blow of misfortune. They will be endoweithapure morality.

“Sarvashura, there are beings who will say thuse‘Tathagata frees many beings day and night. Even
so, the world of beings does not diminish. Many enttie resolution to enlightenment. Many are born in

the celestial world. Many are made to attain hapgsn Then, for what reason is it that there is no

diminution of beings?””

Then, the sectarians, wandering ascetics, religioeisdicants, and nonbelievers had a thought lilee th
“We shall go. We shall dispute with the ascetic @ma.”

Thereupon, the ninety-four sectarians, wanderelgious mendicants, brahmins, and many hundreds of
nonbelievers approached there, where the greatRajggriha was. At that time, at that moment, the
Blessed One displayed a smile.

Thereupon, the bodhisattva, the great being Maitrépving risen from the seat, putting his uppéero
over one shoulder, placing his right knee on the¢heand making obeisance with folded hands in the
direction of the Blessed One, spoke to the Bles¥eel thus: “Blessed One, what is the cause, whheis
reason for displaying a smile? Not without causa, without reason, do tathagatas, arhats, perfectly
completed buddhas display a smile.”

The Blessed One said: “Listen, son of the linedgelay, there will be a great assembly in this goist
of Rajagriha.”

He said: “Blessed One, who will come here? Devasagas, or yakshas, or human beings, or nonhuman
beings?”

The Blessed One said: “Maitreya, all of them: devemgas, yakshas, human beings, and nonhuman
beings are coming here today. And 84,000 brahmiitisaléo come here; 90,000 million sectarians,
wandering ascetics, religious mendicants, and ri@vses will come here. They will dispute with nie.
will preach the Dharma to silence the disputediaffahem. All those brahmins will produce the thyht

of supreme, perfectly completed enlightenment. Nimkion millions of sectarians, wandering ascetics
religious mendicants, and nonbelievers will atthia fruit of a stream-enterer. Eighteen thousaritiomi
naga kings will come. They will hear the Dharmanfrmme. Having heard it, all will produce the thought
of supreme, perfectly completed enlightenment.ySikbusand million sons of deities of the pure asod
will come. Mara, the evil one, will come with histinue of 32,000 million followers. Twelve thousand
million asura kings will come. Kings, 500 in numpeiill come with their retinues to hear the Dharma.
Having heard the Dharma from me, they will all prod the thought of unsurpassed, perfectly completed
enlightenment.”

Then the bodhisattva, the great being Maitreyaingaworshipped at the feet of the Blessed One tiigh
head and having circumambulated the Blessed Oméshed in that very place.
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Thereupon, the bodhisattva, the great being Samvashaving risen from the seat, putting his uppbe

over one shoulder, placing his right knee on theheand making obeisance with folded hands in the
direction where the Blessed One was, spoke to teesBd One thus: “Blessed One, what are the names
of the kings, 500 in number?”

The Blessed One said: “Listen, Sarvashura. Thetteei®ing named Nanda, the king nhamed Sunanda, the
king named Upananda, the king named Jinarsabhakitite named Brahmasena, the king named
Brahmaghosha, the king named Sudarshana, the kimgedh Jayasena, the king named Nandasena, the
king named Bimbisara, the king named Prasenaji, the king named Virudhaka. Thus preceded by
them are the kings, 500 in number. Each king is@panied by 2,000,000 million followers. All of tine
have set out for the unsurpassed, perfectly coegblenlightenment except the king Virudhaka. In the
eastern direction 30,000 million bodhisattvas aoeniog. In the northern direction 80,000 million
bodhisattvas are coming. In the nadir 90,000 nmilllmodhisattvas are coming. In the zenith 100,000
million bodhisattvas are coming. All of them aréaddished in the ten stages.”

Then, all those bodhisattvas approached there,enther great city Rajagriha was, where Vulture’skPea
was, and where the Blessed One was, in order ttheeBlessed One; and all those bodhisattvas had se
out for the unsurpassed, perfectly completed etdighent.

Then, the Blessed One addressed the bodhisatvgrélat being Sarvashura: “Sarvashura, go. Speak in
this manner to the bodhisattvas in all the worid¢hie ten directions: ‘Today, the Tathagata preathe
Dharma in the great city of Rajagriha. Therefotepaiyou dwelling in the worlds in the ten direatis,

pay homage with folded hands.’ Proclaim it for @arsiime only, and again come back to listen to the
Dharma.”

Thereupon, the bodhisattva, the great being Samvashaving risen from his seat, having worshipatd
the feet of the Blessed One with his head, andnigagircumambulated the Blessed One, vanished by
miraculous power.

Thereupon, the bodhisattva, the great being Samvashaving gone to the worlds in the ten directjon
announced to the bodhisattvas: “Friends, today, Shekyamuni Tathagata, the Arhat, the perfectly
completed Buddha, preaches the Dharma to beingkeirgreat city of Rajagriha in the Saha world.
Therefore, you all express your approval. This \ay, it will be a great profit for you, for yourelare
and happiness.”

Thereupon, the bodhisattva, the great being Samvashaving gone to the worlds in the ten directjon
respectfully venerating all the buddhas, and hawgidressed the bodhisattvas, just as when a stnang
snaps his fingers, in that interval, having coneréhwhere the great city Rajagriha and where teedgid
One was, stood in front of the Blessed One. Alldbetarians, wandering ascetics, religious mentican
nonbelievers, and brahmins were assembled thersy Mevas, nagas, human beings, nonhuman beings,
and the kings, numbering 500, were assembled i followers. Thirty-three thousand million maras
the evil ones, were also assembled with their ¥odics. Now then, at that time, the great city ofdgaiha
trembled. Thereupon, celestial sandalwood powdeedadown in the worlds in the ten directions, and
rain of celestial flowers rained down, too; thatnfied into a pavilion on the interstice of the he&dhe
Blessed One. At that time, Indra, the chief ofdlegas, struck a thunderbolt in front of the Tathaga

Thereupon, at that moment, four great violent wihsv to the four directions. They removed from the
city all the sweepings, dust, and sand that wetbengreat city Rajagriha. Perfumed water raineth@n
worlds in the ten directions. Utpala flowers, l@sskumudas, and pundarikas rained in the worldisdan
ten directions, and those flowers stood above #al$ of those beings as flower umbrellas; and 84,00
pavilions formed in the sky, over the head of tia¢hBgata. In those 84,000 flower pavilions, 84 86&ts
were provided, and they appeared to be made ohdewes of jewels. In every seat a tathagata, deate
was preaching the Dharma. Then, these three thdygaat thousand worlds trembled in six ways.

Thereupon, the bodhisattva, the great being Samvasmaking obeisance with folded hands there, &her
the Blessed One was, spoke thus to the Blessed“Blessed One, what is the cause, what is the reaso
that such miracles as these are seen in the grg&ajagriha?”

The Blessed One said: “It is just as if a certaanmwere unsteady, wavering, arrogant, and seHisti,he
were very poor. Then, that man, in his pride, hgwgone as far as the royal gate thinking that ihg k
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would anoint his head, would wish to enter thatatqyalace by force. Then, those royal ministers and
attendants would seize that man and beat him inymays. Then, at that time, at that moment, the kin
would hear of the occurrence how that poor manrel@sb enter inside by force. Having heard, it wioul
thus occur to him: ‘This man, by all means, desi@dill me.” Then, that king would speak thus, hwit
anger, to those attendants: ‘Sirs, you go. Takerti@n to a cleft in the mountain and kill him. Degtall

his dependants: parents, sons, daughters, maidrgeyymen servants, and workmen.” Then all of them
were Killed. All the groups of his own people amtatives would be afflicted by the arrows of exteem
sorrow. In the same way, Sarvashura, the Tathadatet, perfectly completed Buddha preaches the
Dharma to the beings.

“Then, just like that arrogant person, common aadirpeople, having taken a sign from the form, Golo
gender, and figure of the Tathagata, think, ‘Tisighie body of a tathagata.” Then, having heard many
Dharma teachings, they fall into arrogance. Thegakpvarious sorts of nonsense. Overcome by self-
interest and selfishness, they do not hear the ibdnahemselves nor do they proclaim it. If someone
explains a sutra, a stanza, or so much as an egamphem, they neither grasp it nor are they ttten

but rather they say, ‘We know this ourselves.” Wisahe reason for that? It is because of thisgamoe
that they become infatuated with their own learmsdn Those who associate with common ordinary
people and do not hear such speech connectedvetBhiarma will be infatuated with that learnedness.
Such men put out their own poems. They put outr tbein literary compositions and prefaces. They
cause misfortune to the whole world and to theneseNJselessly, they will eat much public alms too.
But after eating they will not digest it properly.

“At the time of death, they will fear greatly, atitbse beings will say thus, ‘Many have been traiogd
you in this knowledge of crafts. Why is it that yate unable to establish yourself?” He would say to
them thus, ‘Friends, now it is not possible to ekt myself.” There, those beings will lament @rious
ways. Just as on account of that one person, manypg of relatives, though they were innocent, were
deprived of their life as a result of their own tkax, so similarly, these beings, having lamentethat
time of their death, contemplate themselves stuctkells and the wombs of animals, due to the
association with nonvirtuous friends.

“Thus | say to you brahmin, sectarians, wanderisgetcs, religious mendicants, and nonbelievers: Do
not be reckless. Just as a bird without wings tsafte to proceed into the sky to reach the woflthe
gods, so for you who abide in self-interest andisteiess, it is not possible to attain nirvana.tSac
miraculous power is not found in you. What is tkeason for that? On account of karma, you are like
those born from the womb of a hen. Soon, this badhgse nature is dissolution, will end in deathti
time of death there will be despair and troublehf\have we maintained this body, we who will not
enjoy the happiness of the devas or the happirfede diuman world? Nor will we dwell in the plack o
nirvana. Uselessly was this body of ours maintaiieédat will be our rebirth? Who will be our proter?
Where will be our birth and end?”

Then, the Blessed One addressed those sectariargjering ascetics, religious mendicants, and
brahmins: “Friends, do not despair of the Jambualviiade of the seven kinds of jewels. Do not become
excludible from the Dharma jewel. Friends, ask Tla¢hagata whatever you doubt. | will fulfill all yo
requests.”

Thereupon, all those sectarians, wandering ascettigious mendicants, nonbelievers, and brahmins,
having risen from their seats, covering one shouwdéh their mantle, and holding their hands folded
asked the Blessed One: “The Blessed One releassg eings from samsara day and night. But neither
a deficiency nor a fullness of the world of being&nown. Blessed One, what is the cause, whdteis t
reason that the beings, being the same in numih@w erigination and cessation?”

There, the Blessed One addressed the bodhisdttvagreat being Bhaishajysena: “The sectarians are
equipped with the great spiritual armor. They asBreat series of questions to dispel great mental
disturbances, to light the great torches of therDiaa At a later date, indeed, there will not be baings,
young or old, who cause origination and cessaBtraishajyasena, there are old and young ones,dndee
who do not know anything.

“Bhaishajyasena, it is as if a certain man shoudwhis head, should put on new garments, andahoul
come out of the house. The people address thatiman‘Your new garments are well worn.” Then, ¢her
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would be a certain other person. He would waskné&l, would put on old garments. Those garments are
loose and are not beautiful; that man has his kesghed well, but his dress is not beautiful. Sirhila
Bhaishajyasena, there are old ones who do not ibedambudvipa. The young ones, however, show
origination and cessation.”

Thereupon, all those sectarians, wandering ascettigious mendicants, nonbelievers, and brahmins,
having risen from their seats, said thus to thesg&d One: “Blessed One, who of us is old and who is
young?”

The Blessed One said: “Old are those of you whuinigaseen again and again the painful sensations of
the hells and of animals and pretas, still todayeh#ot had enough of that.”

Then, all those sectarians, wandering ascetidglioas mendicants, nonbelievers, brahmins, andhall
naga kings said thus to the Blessed One: “Blesges] @e can no longer bear to experience the painful
sensations of samsara.”

And those sectarians, wandering ascetics, religirmaadicants, nonbelievers, and brahmins said thus:
“There are no young ones who could realize direttytrue nature of things.”

Then the bodhisattva, the great being Bhaishajyasgoke thus to the Blessed One: “Venerable Blesse
One, see to what extent these beings are hardke awively interested.”

The Blessed One said: “Listen, Bhaishajyasena.TEtleagata now apprehends the whole world.”

Thereupon, 94,000 million new beings, having stooftont of the Tathagata, neither saluted nor gpok
nor conversed with the Tathagata, but remainedence.

Then, the bodhisattva, the great being Bhaishaipgaseaid thus to the Blessed One: “Blessed One, iwhat
the cause, what is the reason, that these beirithenspeak nor converse nor salute the BlessednOne
guestion the Blessed One?”

The Blessed One said: “Listen, Bhaishajyasena. shauld see those novices who say thus: ‘The novices
are not able to realize the normal condition.™

And those beings said thus: “Venerable Blessed @eeare novices. Venerable One Gone to Bliss, we
are novices.”

The Blessed One said: “Sirs, of these beings,zedtis world properly and show the extent of troeldv
from your own body.”

Then, at that time, at that moment, the 94,000ienillnovices, having stood in the sky, after the
dissolution of the body, became possessed of thstéges.

Thereupon, the bodhisattva, the great being Bhgiabana said thus to the Blessed One: “Blessed One,
such beings who strive have well gained their gdithe cessation and exhaustion in samsara. Blessed
One, this very day these beings were born. Ble§ssg] this very day these beings have been released.
All are seen to be established in the ten stages.”

Thereupon, for their part, all the sectarians, vesimg) ascetics, religious mendicants, nonbelievamns,
brahmins and the naga kings and Mara, the evil with, his followers approached to cause confusion.
And they all said thus to the Blessed One: “BleSed, we had approached the Blessed One in order to
cause confusion. Blessed One, having heard thisr@hparyaya, we have become inspired with faith in
both the Buddha and the Dharma. Blessed One, allsahen wish to gain the same sort of buddha-
happiness as that of the Blessed One. We wish donfie the same sort of tathagatas, arhats, perfectly
completed buddhas in the world.”

The Blessed One said: “Just so, good sirs, jusAsgiou have approached the Tathagata, the Arthat, t
perfectly completed Buddha, and generated thoughtmsurpassed, perfectly completed enlightenment
after hearing the Sanghata-sutra dharma-paryaythdtyoot of virtue, good sirs, you will soon awak
into the unsurpassed, perfectly completed enligheart.”

Then, as soon as this word was spoken by the Rle@se, at that very moment, all those sectarians,
wandering ascetics, religious mendicants, nonbetgexand brahmins attained the state of forbearance
with regard to non-productive phenomena, and alhbee bodhisattvas established in the ten stagek. An

23



all those bodhisattvas, having ascended aboveeiatthosphere to a height of seven palm trees inithe
offered seven pavilions made of jewels to the Tgdle and all wrought acts of transformation, aalntr
and miraculous powers. Then, at that moment, hasiagd above the head of the Blessed One, they all
strewed the Blessed One with various flowers. Thegtemplated the tathagatas. They produced the
notion of a buddha in their own body. Many 100,00illion billions of devaputras, too, bestrewed the
Tathagata with flowers.

They spoke a word thus: “The ascetic Gautama leegt gain; he is a great field; a savior of the dohnie

has arrived at the attainment of samadhi powemizagt; he is in possession of discretion, whoasds
such beings from samsara, gradually, through skitheans. By this good saying alone, so many beings
are released from samsara.”

Thereupon, the bodhisattva, the great being Bhgiabana, having risen from his seat, putting higeup
robe over one shoulder, placing his right kneehmndarth, and making obeisance with folded hands in
the direction where the Blessed One was, spoketthiie Blessed One: “Blessed One, what is theegaus
what is the reason, that these devaputras spedkveoicds, perform many miraculous feats, and with
many eulogies of virtue truly praise the Tathagata?

The Blessed One said: “Listen, son of the lineddmy do not praise me. They praise their own body.
They will place their own body on the Dharma throtiney will establish their own body on the superio
Dharma seat; they will send forth the Dharma raynftheir own bodies; they will be embraced by ladi t
buddhas. Having realized the realization of theugmassed, perfectly completed enlightenment, thidly w
preach the Dharma.”

Thereupon, the bodhisattva, the great being Bhgiabana spoke thus to the Blessed One: “Many bgings
Venerable Blessed One, many beings, Venerable @me @ Bliss, are released day and night. Even
now there is no exhaustion of beings.”

The Blessed One said: “Excellent, excellent, Bhajisgisena, that you think it proper to inquire ois th
matter from the Tathagata. Listen, Bhaishajyaséings as if there were a certain man, opulent, a
possessor of great riches, a possessor of gre#thwaad abounding in possessions. He has muchynone
and grain, treasuries, and granaries. He also ey iemale servants, men servants, and workers. He
also has a great mass of riches. He is also pravidh many fields and gardens abounding in wezftth
grain, such as barley, wheat, rice, sesame, withr$, and beans. During the season of spring that m
would sow all that wealth and grains. Then duridgtar season all that wealth and grain would neatur
Knowing that it is completely matured, after reapthe crops, he would send them into the houset Tha
man stores those seeds of grain, separately, ilmduse, and having stored them, he possesses them.
During the spring season, he again sows those .skeetlie same way, Bhaishajyasena, having performed
virtuous actions in the past, these beings, seakiadields of merit again and again, plant rodtsidue
when those actions have exhausted. Having plaheddots of virtue, there they put into effect thei
virtuous practice in that good Dharma. Having mibieffect the virtuous practice, they make all
Dharmas increase. Having made all Dharmas incréfasg produce happiness and delight. Then, by that
thought of happiness and delight, Bhaishajyasémg, will not perish for many thousand million eons.

“In the same way, Bhaishajyasena, the bodhisatt¥e has formed the initial resolution [to
enlightenment] will never be subjected to ruin. kiews all the Dharmas in a condensed form.”

He said: “Blessed One, what dream does a bodhisetto has formed the initial resolution see?”

The Blessed One said: “Bhaishajyasena, the bodlasatho has formed the initial resolution sees many
fears in his dream. What is the reason for thatziWfears are seen in dreams, then he purifiesvill e
actions. Bhaishajyasena, it is not possible foewdhbeing to repel the severe pains. But by seaimgvil
dream he has no fear.”

Bhaishajyasena said, “Blessed One, what are ths that a bodhisattva who has formed the initial
resolution sees in his dream?”

The Blessed One said: “Bhaishajyasena, he seee blfizing. There that bodhisattva should produce a
thought like this: ‘I have burnt all desires.’ Sadty, Bhaishajyasena, he sees the water stirred and
agitated. There, that bodhisattva who has formedrttial resolution should not fear. What is tleason
for that? Bhaishajyasena, it is because havingsmhroff all the bonds of delusion, all evils are tileged
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by the bodhisattva. Thirdly, Bhaishajyasena, theéhiimattva who has formed the initial resolutionssae
fearful dream.”

He said: “Blessed One, what is it?”

“He sees that the head on his own body is shavhere] Bhaishajyasena, that bodhisattva who has
formed the initial resolution should not fear. Wisathe reason for that? Because then, he shoattlipe

a thought like this: ‘Passion, hatred, and deludidrave shaven off. Samsara, with the six states of
existence, | have overcome.’ For him, in fact, ¢hwill not be any dwelling in a hell, nor in thecales of
animals, pretas, asuras, nagas, and devas. Bhaisbap, the bodhisattva who has formed the initial
resolution receives birth in the pure buddha-fields

“Bhaishajyasena, at a later time, at a later perifod certain person shall cause to mature a thibaf
bodhi, then he will receive great reproach and bdlin a humiliated state. There Bhaishajyasere, th
bodhisattva who has formed the initial resolutibowdd not produce a depressed thought, nor seitie u
one.

“Bhaishajyasena, many are the Dharmas | have taBylaishajyasena, | engaged in arduous practices fo
many hundreds of thousands of countless eonspndhé sake of enjoying sovereignty, not for thieesa
of the enjoyment of a way of life, nor for the salkfeenjoying power. | engaged in arduous practices,
Bhaishajyasena, for the purpose of understandiegnéiture of reality. And | did not actualize the
unsurpassed, perfectly completed enlightenment luinéiard this dharma-paryaya. Bhaishajyasendeat t
very moment | heard this Sanghata dharma-paryayathat very day | awakened into unsurpassed,
perfectly completed enlightenment. Bhaishajyasgmafound is this dharma-paryaya. Bhaishajyasena,
hearing this dharma-paryaya is rare even withirdneais of thousands of countless eons.

“The birth of a tathagata, Bhaishajyasena, is exétg rare. Very rare, Bhaishajyasena, are those who
retain this dharma-paryaya in memory. All those whear this dharma-paryaya will realize the
unsurpassed, perfectly completed enlightenment. l66x000 eons, Bhaishajyasena, these beings will
surpass samsara. They will acquire the pure bufidith-They will also realize the way of cessation.
They will be able to realize the support. They Wi able to realize the points of skillfulness. yhell

be able to realize the points of skillfulness ie fhtuitive knowledge. They will be able to realitte
cessation of the points of skillfulness. Bhaisha@graa, what meaning is said through ‘cessation’?”

He said: “Blessed One, ‘the point of Dharma’ is theaning said.”
The Blessed One said: “Bhaishajyasena, what ighbepoint of Dharma’?”

He said: “Blessed One, the Dharma is said to lesoluteness,’” ‘morality,” and ‘possessed of moyalit
Such is said to be the Dharma treasure. Blessedtfia&omprises the Dharma treasure.”

The Blessed One said: “Excellent, excellent, Bhagisisena, that you think it is proper to ask the
Tathagata on this matter.”

He said: “Blessed One, for what reason do tathaggigear in the world?”

The Blessed One said: “Bhaishajyasena, those whur ithe provision of great learning, they know the
appearance of the tathagatas. Having known theasppee of the tathagatas, they know that this
appearance of tathagatas is the place of happiAedswhen the tathagatas appear in the world, tthen,
beings know all Dharmas; know skill in means. Tlepw mundane and supramundane dharmas and
know the mundane and supramundane types of knoegetg

He said: “Having known the knowledge, how do thagerstand nirvana?”

The Blessed One said: “Bhaishajyasena, they knevDtmarma itself. Having known the Dharma itself,
Bhaishajyasena, they create the initial advantdghase who know the collection of Dharmas. Having
grasped what is righteous (Dharmic), there willpbefit. It is as if, Bhaishajyasena, there weresgtain
man, a merchant. Travelling for profit, he would eet with others’ gold and his own, the load of a
thousand men. As he sets out, his parents sayefiison of the lineage. Now you have taken others’
gold and your own, the load of a thousand men. 8fbeg, you should keep this gold safely, and ndne o
it must be wasted. After you make a great profigk the gold safely. That will be a great profit fis,
and we will live happily.” That son would also sty his parents: ‘I will do so.” Having said thatdan
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taking the gold, he would go. Then, the merchaptzdrelessness, would lose all the gold within st
month and disperses it. Then, that man, thinkirignisely and with a heart pierced by the arrows of
sorrow, would not enter his own house through &mim and shame. Those parents of his would hear,
‘Your son squandered all that gold.” Having hedrattthey lose hope, with hearts pierced by thevesr

of sorrow. Tearing their clothes, lamenting andrgyyaloud, they wail thus: ‘An ill son was born aéar
house as our son. The whole house, indeed, isduldaving made us helpless, he has made us slaves
and workers.” Then those parents of his, with tsefilfed with thoughts of anxiety, died in despdihen,

the son heard: ‘My parents died in despair.’” The also died in despair. Just so, Bhaishajyasema, th
Tathagata, on his part, explains this matter. Thiesegs who have no faith in my message, cut offr
the great Dharma jewel, die in despair with hepitsced by the arrows of sorrow at the time of deat
Just as those parents, because of the gold, caridglamenting in despair with hearts pierced by the
arrows of sorrow, died with minds full of troubladafflicted by the arrows of sorrow, because @f th
gold of others’ and of their own, just so, Bhaistagena, those who do not have faith in my message w
lament; being tormented, they suffer grievous fhatier, during the time of death.

“Having enjoyed the [results of] good actions daméhe past, they do not perform further good angio
after reaching a happy field. There, exhausting therits and their hearts being pierced by thewvasrof
sorrow, at that time, at that moment, having séenféarful and dreadful birth in hell, in the worab
animals, and in the Yama-world, it occurs to hihuyg, at the time of death: ‘Who will be a protediar
me, so that | do not see the regions of hell, alsingand pretas and the realm of Yama and so thetyl
not suffer grievous pains there?’ While he talkidlyiand approaches the next world, his parentalspe
thus: ‘What shall we do, dear son?’ And they adsrddim in stanzas too:

There, indeed, the pain of disease,

great fear cannot seize you.

Son, death is not upon you.

Fear of death is for the sick.

Release from the danger and terror of diseasebeijlours.
Be steadfast, O son!

You will triumph over this.

“The son said:

My consciousness is constricted. My body is grepadiyned.

All my limbs are painful. | see my own death.

My two eyes do not see, and my ears do not hear.

Never again shall | obtain hearing. The body dadscope with anything.
My limbs pain me, as inanimate pieces of wood.

Console me, O mother, by saying, ‘Your death hacome.’

“The mother said:

Son, do not say so, please. Do not fill me withirala
Your body is affected with fever, and you see thimyerted.

“The son said:

| do not see fever in my body:

neither a disease nor does it pain.

| see dreadful death; my body is violently attacked

I myself see my whole body oppressed with misery.
Unto whom shall | go for refuge? Who will be my &a®’
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“The parents said:

‘Son, the anger of the deva is against you.
By performing a sacrifice to the devas all will\ell.’

“The son said:

Do it yourselves.
Do it in such a way that all will be well for me.
Go quickly, and ask the temple priest.

“Then his parents, having gone to the temple, hadoriest offer incense to the deva. After offering
incense to the deva, the temple priest said thise ‘deva is angry with you. You must make an aifgri

to the deva; a sacrifice must be performed. A ricshould be killed, and a man should be killed, too
Then, your son will be delivered from the feverhien, at that moment, those parents thought: ‘What
shall we do? We are poor. If the deva is not pléaser son will die, or else he will favor us. Téfare,
though very poor, we will bring a victim, a man.hén, having gone quickly to their own house and
having sold everything, all the belongings ther@enia the house, they went to buy a victim. Thaeyt
would say to a certain man thus, ‘Sir, man. Givegyolsl. We ask for it on loan. It will be good if vese
able to give it back on the tenth day. If we ar¢ alnle to give it back, then we two will become you
slaves, your servants.” They took that gold andtwerbuy a victim, a man. Then the victim, the man,
was bought by them both; but the man did not kntosy twould deprive him of life. Then, those parents,
becoming giddy, did not reenter their own houseviktagone to the temple, they addressed that temple
priest: ‘Now, perform this sacrifice quickly.” Thethe parents killed that victim themselves andridep

that man of life. Then, the temple priest kindldéa toblation of fat for the offering, beginning the
sacrifice. Then, that deva, descending, said thisr son has been accepted by me.’” Then, those
parents, blooming with happiness and delight, sdtids better that our son live, though we will be
slaves.’ There, those parents worshipped the dethand turned back to their own home. When they
reached it, they saw that their son had died. Ttiese parents, in grief and misery, with hear&sqed

by the arrows of sorrow, died in despair on that\v&ot. This, Bhaishajyasena, is precisely how the
association with nonvirtuous friends should be seen

He said: “Blessed One, | wish to ask a questiore Gane to Bliss, | wish to ask a question.”
He said: “Ask, Bhaishajyasena.”

He said: “Blessed One, where were those beings?batimat were their destinies?”

He said: “Enough, Bhaishajyasena. What is it to goask of this matter?”

He said: “I ask, Blessed One. | ask, One Gone igsBI

The Blessed One said: “There, Bhaishajyasena, ttbanwas born in the great hell Raurava. The fathe
was born in the great hell Samghata. The son was ihathe great hell Tapana. The temple priest was
born in the great hell Maha Avici.”

He said: “Blessed One, where was the innocent mam?dWhat was his destiny?”

The Blessed One said: “Bhaishajyasena, here itldhmmiknown that the birth of the innocent man wmas
the community of the Trayastrimsha devas.”

He said: “Blessed One, what is the cause, whditeigd¢ason for that man to be born in the commuofity
the Trayastrimsha devas?”

The Blessed One said: “Listen, Bhaishajyasenahdtime of his death, while he was being deprivied o
life, that man placed his faith in the Tathagatd aaid these words: ‘Homage be to the Blessed thee,
Tathagata, the Arhat, the perfectly completed Baddihis he did once. By that root of good,
Bhaishajyasena, he will enjoy the happiness ofTitayastrimsha devas for sixty eons. He will become
one who remembers past lives for eighty eons. Foiwth to birth, he will be free of all sorrows. Ason
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as he is born, all his sorrows will be extinguish&drely, all those beings cannot wholly extinguish
them.”

When this was spoken, the bodhisattva, the graafldghaishajyasena spoke thus to the Blessed One:
“Blessed One, how is it that not all beings areedblextinguish them?”

The Blessed One said: “Bhaishajyasena, vigor meigixercised.”
He said: “Blessed One, what is the applicationigbx?”

The Blessed One said: “Bhaishajyasena, listen. Miggaid to be the display of fruits: namely, thet

of stream-enterer is a stage of vigor. The fruitoote-returner is a stage of vigor. The fruit ohno
returner is a stage of vigor. The fruit of the citiod of being an arhat and the cessation of aatasha
stage of vigor. The fruit of pratyekabuddhahoodhwie knowledge of the fruit of pratyekabuddhahood
is a stage of vigor. Also the fruit of the stagetiné bodhisattva, the stage of realization, isagestof
vigor. Bhaishajyasena, these are known as thestzgegor.”

He said: “Blessed One, how should a stream-enser@the fruit of a stream-enterer be shown?”

The Blessed One said: “Bhaishajyasena, it is ag#értain man should plant a tree. From the traelths
been planted, a sprout grows out on the same dayh& very day on which the sprout grew out, that
sprout grew downward to the extent of a yojana. 8imdgilarly, a second man planted a tree. On that da
by being shaken by the wind, no sprouts grew. Tiigst, man would uproot that tree from that place.
Then, the other man would start to dispute with,hgemarrelling, abusing, and attacking him: ‘For wha
reason did you dig up my property?’ And at thatetjimt that moment, the king so heard, ‘Two men
guarrel and attack each other and are disputirte’King would send a messenger there, to the @, *
sir, man. Bring those two men.’ That man, havingliegl, ‘So be it, Your Majesty,” having run quickly
said thus to those two men, ‘The king summons e of you.” Then, at that time, one man there
becomes afraid and alarmed, but the second mametasightened or alarmed. Having been led there,
where the king was, they were placed before thg.Kiten, the king spoke thus, to those two, ‘Why di
the two of you, sirs, dispute in a quarrel, abarse attack each other?’ Thereupon, those two ngngr
up, said this to that king, ‘Listen, Your Majesty/e have no land of our own. On a rented piecerdf,la
tree was planted. On the very day that it was plana sprout, leaves, flowers, and fruits appedrat,
unripe and half ripe. On that very day, on that plibland, a tree was planted by this second man. N
sprouts grew from that tree, nor did leaves, flayer fruits appear because it was shaken by thd.wi
Great king, the roots of that tree did not go dawojana. Therefore, this man disputes with meingay
“It is your fault.” Moreover, Your Majesty, examirier yourself and know. There, no fault in me isrsé
Then the king, having summoned his thirty milliomisters and having assembled them, said thus, ‘Do
you speak?’ The ministers said, ‘Great King, whetllswe say?’ The king said, ‘Have you seen or tiear
of a sprout growing on the very day a tree is @dntnd that leaves, flowers, and fruits grow, twadf
ripe and half unripe? This should be decided by, girs.” Thereupon, those ministers, having rigemf
the seats, said thus to the king. ‘Great Kings it proper for us to make a decision on this,\@adre
not able to make a decision on this. This is a veongdreat king. This man should be questioned éurth
The king said, ‘Speak up, sir, man. Is this mattee which you state?’ He said, ‘Great King, thiatter

is true.” The king said:

I have not heard nor seen at all. These words wfsydhat “on the day a tree was planted,
it sprouted on that very day,” are hard to believe.

You say that leaves, flowers, and fruits were yadldn that very day. With folded hands,
that man spoke thus, to the king,

“Go, plant a tree yourself, and see a sprout grpw u

“Thereupon, the king went out with the thirty nolfi ministers. He also had those two men imprisoned.
Then, the king planted a tree himself. But the gaee neither sprouts, nor leaves, nor flowers fiits.
Then, the king said thus, in anger, ‘Go, sirs. ®lyidring wood-cutting axes.” As soon as they were
brought, in anger he felled that tree that wastplaty that man, and on which leaves, flowers, fauit
appeared. And when that single tree was felled|vevierees appeared. The twelve trees were felled;
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twenty-four trees appeared, with roots, leavesisirand sprouts, made of seven kinds of jewelgnTh
from those twenty-four trees there appeared twémiy-cocks, with crests and beaks of gold, and wing
made of the seven kinds of jewels. Then, the kivgycome with anger, taking the axe in his own kand
struck a tree. When it was struck, liquid nectawid from that tree. Then, the king, becoming agjita
mentally, ordered, ‘Go, release those two men fimprisonment.” They said, ‘So be it, Your Majesty,’
and having quickly run at once, they released titwsemen from the prison and led them to where the
tree was. Then the king asked, ‘Why is it that titee you planted, having been one, when felled grew
twice as many until it reached twenty-four; andt tihee planted by me neither gave sprouts, norelgav
nor flowers, nor fruit?” Then the man said thusreét king, the kind of merit that | have is not rfiduin
you.” Then, those thirty million ministers, placitgth knees on the ground, said thus to that mém, *
should rule. The former king is not fit.” Then, tmaan replied to those ministers in stanzas:

‘Sovereignty is of no use to me, nor is corn or hivea

My faith is placed in the buddhas.

May | become supreme among two-footed beings.

May | go to the sphere of nirvana, where the Tattagwells, in calm. May | teach you
the Dharma, which leads to the city of nirvana.’

Seated cross-legged, then, he confessed: ‘| have e\l in the past; | came into the
prison of the king. But having made a resolutigitithere, may my evil acts be
exhausted.’

“Then, those twenty-four cocks struck musical imstents with their diamond beaks. Then, at that,time
at that moment, 32,000 pavilions appeared; and pacition appeared to be twenty-five yojanas iresiz
In each pavilion twenty-five cocks with golden bsalgolden crests, and golden faces appeared. They
uttered human speech:

It is not proper in you, great king, that the tveges felled by you. Twenty-four trees, of

the 100 million trees, stood before him. Becausewvifactions, you will consume

undesirable fruit. Do you know what person it wawwplanted the tree?
“The king said:

I do not know this matter. Explain, great ascatthat great being was he, who planted

the tree?

“The birds said:

He indeed is the lamp of the world; he will arisetlae leader,
releasing all beings from the bondage of birthamsara.

“The king said:
Who was the second man whose tree did not grow? Whahe evil actions done by
him? Expound it, birds.

“The birds said:

He of whom the tree did not grow is the foolish Beatta.
How could his tree grow, without his doing goodi@ts?

“Then, at that time, at that moment, the thirtylimii ministers, having heard this dharma-paryayla, a
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became bodhisattvas established in the ten stpgssessing intuitive knowledge. And that king, ein
established in the ten stages, obtained a realizafithe good Dharma.”

Thereupon, the bodhisattva, the great being Bhgiabana said thus to the Blessed One: “Blessed One,
what is the cause, what is the reason, that timiitiion people gained intuitive knowledge and were
established in the ten stages?”

The Blessed One said: “Listen, Bhaishajyasenaall skplain.”

Then, the Blessed One displayed a smile at thatenanThen, in the very instant that the Blessed One
smiled, 840,000 rays of numerous and various cplmany hundreds of thousands of colors, such as
blue, yellow, red, white, madder-color, crystaldasilver, issued out of the mouth of the Blesse@.On
Those rays, having illuminated the limitless andaloulable worlds, turning back again and having
circumambulated the Blessed One three times, vadishthe head of the Blessed One. Thereupon, the
bodhisattva, the great being Bhaishajyasena, hauiisgn from his seat, covering one shoulder wish h
garment, placing his right knee on the earth, amadting obeisance with folded hands there where the
Blessed One was, spoke thus to the Blessed OnessBtl One, what is the cause, what is the reason, f
displaying a smile? Not without any cause, not withany reason, do tathagatas, arhats, perfectly
completed buddhas, smile.”

The Blessed One said: “Do you see, Bhaishajyagbeayhole body of people coming from all around
the worlds of the four directions in my presence?”

He said: “Not so, Blessed One. | do not see.”
The Blessed One said: “Bhaishajyasena, then makevay and see the multitude.”

Thereupon, the bodhisattva, the great being Bhgiaba@na, having surveyed, saw a tree appearirtgin t
eastern direction, 7,000 yojanas in extent. Themepne side, a body of people 25,000 million in bam
was assembled, but they did not speak, nor conveosetalk, nor speak together, nor eat, nor e,
walk. They waited in silence. In the southern dimta tree appeared, 7,000 yojanas in extent.€lteer
body of people, 25,000 million in number, was addech But they did not talk, nor converse, nor &pea
together, nor speak, nor rise, nor walk. They vditesilence. In the western direction, a tree appa
7,000 yojanas in extent. There, a body of 25,000iamiin number was assembled. But they did not
converse, nor talk, nor speak together, nor cloatrise, nor walk. They waited in silence. In tlethern
direction a tree appeared, 7,000 yojanas in exidmdre, a body of people, 25,000 million in numlveas
assembled. But they did not talk, nor converse,sp@ak together, nor speak, nor rise, nor walkyThe
waited in silence. In the zenith a tree appeard@a)(ryojanas in extent. There, a body of peopled®b
million in number, was assembled. But they did tatk, nor converse, nor speak together, nor speak,
rise, nor walk; they waited in silence. In the madiree appeared, 7,000 yojanas in extent. Thebedy

of people, 25,000 million in number, was assembigt they did not talk, nor converse, nor speak
together, nor speak, nor rise, nor walk. They vagiitesilence.

Thereupon, the bodhisattva, the great being Bhgiabena said to the Blessed One: “I wish to ask a
certain matter from the Blessed One, the TathaghtaArhat, the perfectly completed Buddha, if the
Blessed One would give an opportunity to be askedhe solution of the question.”

When this was spoken, the Blessed One said thtisetdodhisattva, the great being Bhaishajyasena:
“Bhaishajyasena, ask whatever you desire. | shébfy your thoughts by solving each question asked

When this was spoken, the bodhisattva, the greagpsaid thus to the Blessed One: “Blessed Ong, wh
is it that such a body of people in the worldsha four directions have come and stay? Why isait ¢h
body of people, 500 million in number, from the spdetween zenith and nadir have come and stay?
They do not converse with, nor talk to, nor chathwhor pay homage to, nor speak with, the Blessed
One. Neither do they rise, nor do they walk. Theytun silence. Blessed One, what is the causet isha
the reason?”

The Blessed One said: “Bhaishajyasena, go. Askdtimgatas yourself: ‘From what world have such
bodies of people come?’ "

He said: “Blessed One, by whose miraculous powalt sgo? By the miraculous power of the Tathagata,
or else by my own miraculous power?”
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The Blessed One said: “Bhaishajyasena, go by yauarrairaculous power, and again come back through
the miraculous power of the Tathagata.”

Thereupon the bodhisattva, the great being Bhaiakana, having circumambulated the Blessed One
three times, disappeared in that very place.

Now, beyond ninety-six millions of worlds from thigorld, there is a world named Chandrapradipa.
There stays, exists, and lives the Tathagata, theatA the perfectly completed Buddha named
Chandravati-kshetra. He was preaching the Dharrfageg in front, surrounded by 80,000 million
bodhisattvas, great beings. Then, the bodhisatteagreat being Bhaishajyasena arrived there, wthere
world Chandrapradipa was.

Then, the bodhisattva, the great being Bhaishajgmsapproached there where the Blessed One was and,
having approached and worshipped with his healeatget of the Blessed One Chandravati-kshetra, the
Tathagata, the Arhat, the perfectly completed Bagddttiood in front. Having stood and having made
obeisance with folded hands there where the Ble@sexwas, he said thus to the Blessed One: “Blessed
One, | have come passing 96,000 million worldsmfithe buddha-field of the Blessed One Shakyamuni
Tathagata in the Saha world. Blessed One, nowhsre hseen so many beings as | saw there. Blessed
One, what is the cause, what is the reason, thtaeipresence of the Blessed One Shakyamuni Tdthaga
in the Saha world, a great body of people has dsseinhas come from the ten directions? | do net se
staying here as many as those who are remainimg.the

That Blessed One said: “Bhaishajyasena, in that piace they wander about and remain.”
He said: “Blessed One, how so then?”
The Blessed One said: “As beings produced fronmisatie trees.”

He said: “Blessed One, whence has it been seemoghieas it been heard, that people are born of
insensate trees?”

That Blessed One said: “Bhaishajyasena, have ybosaen and have you not heard that people are born
of an insensate tree?”

He said: “Blessed One, neither have | seen nor haeard that people are born of an insensat€’ tree.
That Blessed One said: “Bhaishajyasena, do you weiskee? If so, | will show you now.”
He said: “Blessed One, | desire it. One Gone tesBli desire it.”

Then, the Blessed One Chandravati-kshetra Tathagdtahat moment, stretched out his arms,
embellished of a hundred merits. From that armettsgpeared 100,000 million bodies of people, each
body of people having stretched out a hundred amusspread various perfumes and unguents on the
Tathagata.

Then, that Blessed One Chandravati-kshetra Tathagatdressed the bodhisattva, the great being
Bhaishajyasena: “Do you see, Bhaishajyasena, tat a body of people scatters various perfumes,
flowers, and unguents on the Tathagata?”

He said: “I see, Blessed One. | see, One Gonei$s.Bl
The Blessed One said: “Thus, the insensate bofligsaple appear. Thus, the insensate men are born.”

Thereupon, those hundred arms of each one of ti@0Q0 million multitudes were spread out.
Thereupon, the bodhisattva, the great being Bhgiabena, having seen that, said thus to the Blessed
One: “Blessed One, why is this? One Gone to Blgyy is this? Of these people, a hundred arms were
spread out in just an instant. Blessed One, ifhilnedred-armed ones are not to be released, how much
less are the two-armed people released?”

The Blessed One said: “Just so, Bhaishajyasenansgleasate beings are born and insensate beings cea
to be born. Bhaishajyasena, it should also be wiaied that our body is insensate.”

He said: “Blessed One, who are those beings whgareg? And who are old?”

The Blessed One said: “Bhaishajyasena, there anegyones, and there are old ones.”
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He said: “Blessed One, who are the young onesyduadare the old ones?”

The Blessed One said: “Those who were spread autwere the old ones. Those who were born of trees
were the young ones.”

He said: “l wish to see the young ones.”

Then, the Blessed One Chandravati-kshetra Tathageggched out the right palm. Then, from the ten
directions, 100,000 million bodies of people ardv&rom the nadir and zenith the bodies of 50 onilli
people arrived. Those bodies of people, havingedrand having worshipped with their heads at et f
of the Blessed One, did not converse nor talk WighTathagata, but remained in silence.

Then, the bodhisattva, the great being Bhaishapssaid thus: “Blessed One, why do these beings not
converse, nor talk with the Tathagata, but remaisilence?”

The Blessed One said: “Do you not know, Bhaisha@ga® The insensate beings in this land neither
speak nor converse, nor understand the corpus afnid teachings. What is the reason for that?
Bhaishajyasena, all the young ones here do notrsiashel birth, do not understand cessation, and have
seen neither old age nor disease, grief, lamensegaration from dear ones, union with those nat,de
death, nor untimely death. Even having seen alsahbitter sufferings, they are not moved to exert
themselves. How will they understand? Bhaishajyastrey must be taught again and again.”

Thereupon, the bodhisattva, the great being Bhgiabena spoke thus to the Blessed One: “Blessed One
from where did the young ones, those who do notaktiee Dharma, come? From where do they fall?
Where will they be born?”

The Blessed One said: “Listen, Bhaishajyasena.hlimean form that they take is not made by a jeweler.
It is not made by a blacksmith. It is not made lgagpenter. It is not made by a potter. It doesappear
through fear of the king. It is produced on accoofmegative karma, in conjunction with the unidrao
man and woman. Again and again they teach crafttdee beings, and endless sharp pains occur to
them. There, they experience sharp pains, the irigeof the negative deeds performed in the past.
Bhaishajyasena, those young ones who do not ridevlin experience such grievous pains have come to
this very place. Bhaishajyasena, for this reasey tlo not converse and do not speak together. fidrere
Bhaishajyasena, those young ones, not knowing dbe,gdo not know birth and do not know cessation,
and they will not obtain the body of human beirjsaishajyasena, they are called ‘young ones.”

He said: “Blessed One, how are the young ones datrhow do they cease?”

The Blessed One said: “Bhaishajyasena, it is ascértain man came to touch fire with a piece obdvo
Then, gradually, that piece of wood would glow wiitte. Just so, Bhaishajyasena, the human body has
its first origin. And being born, he senses feeling

He said: “Here, who is well born? Who has passquatmirvana?”

The Blessed One said: “Bhaishajyasena, the Buddleed is born well. The Tathagata indeed has passed
to parinirvana. It is just as if, Bhaishajyasen&jray should imprison a man in some dungeon inr& da
house. There, that man sees the gloomy dungeateitise house, after entering the dark house. Then,
some other man, who has experienced grievous pairier, would think, ‘This man is ruined. His life
will be lost as he has not experienced pain.” Hg\arought fire to that place he would place a stfival
inside the house, and that man, who is imprisomexdild see the flame of the fire. Having seen it, he
would be encouraged and would nourish his courigen that fire, for some reason, would blaze forth,
and by that blazing of the fire that house woulttledire entirely, and that man also would burrdéath

in that very place. Then, the king, having heardnisfbeing burned, would be affected with anxiéty.
would occur to him thus, ‘I shall no more imprisamybody in my own dominion.” Then the king would
thus encourage the people living in his own donmini&irs, fear not. Be not alarmed. Security wid b
yours. There will be no more beating or imprisontriarmy dominion. | will not destroy the life of gn
being. You, sirs, should be fearless.” Bhaishajgasgust so; the Tathagata has destroyed all tditis

and has cured all diseases. Just as that man bprhis body through the burning of the house, he
advances for the benefit, welfare, and happinesiseobeings. He would release beings from bondade a
imprisonment. In the same manner, the Tathaga¢ases beings. Being himself free of the impurities
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attachment, hatred, and delusion, appearing imitidd as a light to all beings, he releases thadsi
young and old, from the states of hell and the &®dif animals, pretas, and asuras.”

Then, as far as the atmosphere above, these siasaad forth:

Ah, the field, the victorious field, the excelldigld, is well prepared, There where seeds,
once sown, do not perish at all.

The buddha-field, the victorious field, is the laddnessage of the Victorious One.

The teacher develops his skillfulness to encomatidsings.

Established in the sphere of nirvana, he is sedhisrearth.

Having calmed the whole world, he purifies the Buadecipient.

He releases the new ones and releases the old ones.

Having released all the beings from the triple @Wpand having fastened the doorways of
the hells and releasied the animals and the pie¢alsas made calm in this world and
happiness in the next.

Thereupon, the Blessed One displayed a smile add sa

It is excellent to see the excellent ones, excetlesee the Buddha. Excellent is the field
that is the good quality of the Dharma.

Seeing the entirety of the Sangha is excellent.

Excellent is the exposition of the Sanghata, thanguisher of all evil.

Those who hear this sutra will attain the supreaté.p

Thereupon, the bodhisattva, the great being Bhgiabana, making obeisance with folded hands there
where the Blessed One was, said thus to the Ble8ged “Blessed One, what is the cause, what is the
reason, for displaying a smile?”

The Blessed One said: “Do you see, son of the giagéhese young ones?”
He said: “I see, Blessed One. | see, One Gonei$s.BI

The Blessed One said: “Bhaishajyasena, this veyyatlaof them will become bodhisattvas established
the ten stages.”

Thereupon, the bodhisattva, the great being Bhgiabena, standing 80,000 yojanas up in the sky, and
80,000 million devaputras rained a rain of flowapon the Blessed One. Having seen him, the young
ones all folded their hands and paid homage. Th®n,bodhisattva, the great being, just as he was
standing in the sky, uttered these words. At timag¢ t he filled the three thousand great thousanddso
with his voice. The beings who were born in thetyhiwo great hells heard that voice. The thirtyatw
groups of devas also heard that voice. The threestind great thousand worlds trembled in six differ
ways. Eighty-four thousand naga kings were shakehe great ocean. Thirty thousand million rakskasa
came to this planet. Twenty-five thousand millioretps, yakshas, and rakshasas, coming from the
metropolis of Adakavati, stood before the Blessew yathered in a great assembly. Then, the Blessed
One preached the Dharma to those young ones. Tdilddattvas, the great beings, of 100,000 million
billion worlds in the ten directions came, eachtfiigir own miraculous power.

Thereupon, the bodhisattva, the great being Bhgiabana, making obeisance with folded hands there
where the Blessed One was, said thus to the Blédsed“Many, Blessed One, many, One Gone to Bliss,

are the bodhisattvas assembled and seated tog@lemsed One, many are the devas and nagas
assembled and seated together. Also, numerousasasiand pretas, having come from the metropolis of
Adakavati, are assembled and seated togetherdgrutpose of hearing the Dharma.”

Thereupon the Blessed One addressed the bodhisigvgreat being Bhaishajyasena: “Come, son of the
lineage.”

Thereupon, the bodhisattva, the great being Bhgiabana, having descended from above through the
force of his own miraculous power and having madeisance with folded hands there where the Blessed
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One was, spoke thus to the Blessed One: “Blessex] @re says, ‘the mass of Dharma, the mass of
Dharma.’ Blessed One, what is this ‘mass of Dha?ha’

The Blessed One said, “Son of the lineage, it iedathe mass of Dharma’ when someone searches out
chastity and, by searching out chastity, avoidewls. Do you see, son of the lineage? The yourgso
avoid non-chastity. They will become possessodhaiani power and also will become endowed with all
Dharmas.”

He said: “By what means, Blessed One, have mamgbe&issembled to hear the mass of Dharma?”

Thereupon, the Blessed One addressed the bodhistitevgreat being Bhaishajyasena: “Bhaishajyasena,
there are many beings who do not hear that birleed is suffering. They do not hear that aging is
suffering. They do not hear that sickness is sinffgror the suffering of grief, the suffering of
lamentation, the suffering of separation from dm@es, the suffering of union with those not deathat
death, which causes all sorrow, carries away litanfthe body. Bhaishajyasena, this is called ‘all-
suffering.”

Thereupon, the young ones, having heard this icthbry making obeisance with folded hands there,
where the Blessed One was, said thus: “Blessed idust, we die indeed?”

The Blessed One said: “Indeed, you, sons of treadie, and all beings, must die.”
They said: “Blessed One, how does the time of depfitoach?”

The Blessed One said: “At the time of death, sdrikelineage, when the final moment of consciogsne
occurs, three winds - a wind called ‘the cessabbronsciousness,” a wind called ‘the distractidn o
consciousness,” a wind called ‘disturbing consai@ss’ — disarrange, shake, and disturb the final
moment of consciousness at the time of death.”

They said: “Blessed One, what are the three thstrale the body at the time of death, when the final
cessation of consciousness occurs?”

The Blessed One said: “Friends, those that desthe@y body are called ‘cutting,’” ‘piercing’ and
‘injuring.””

They said: “Blessed One, what is this, called thody’?”

The Blessed One said: “Friends, it is called ‘bigzi ‘abiding in fire,” ‘causing phlegm,’ ‘dischairnp
mucus,’ ‘frequenting cemeteries,’” ‘stupid,” ‘heawyth burdens,” ‘completely suffering from birth fully
agitated by birth,” ‘completely defeated by lifégeath,” and ‘separation from what is dear.” Frisnd
these are the names of the body.”

They said: “How does one die? And how does oné&live

The Blessed One said: “O long-lived ones, whatlked ‘consciousness’ dies. O long-lived ones, wfat
called ‘merit’ lives on. Friends, the body diesatthvhich is held together with millions of nervésld
together with 84,000 pores, held together with @2,dmbs, and held together with more than 360 bone
Eighty-four classes of insects live inside the hobgath occurs to all breathing beings, and cessati
which is death also occurs. Then, all the breatthegigs become hopeless. When a man dies, an
agitation of the wind stirs all the breathing beirjign the body] to devour each other. Then, thefesu
miserable pains. Some, for their part, suffer otoaat of sons, and others are afflicted with att®as

of suffering, such as suffering on account of daeighand suffering on account of relatives. Alerped

by the arrows of sorrow, begin to devour one arrotAb of them gradually eat each other, and fipall
only two breathing beings remain. They battle feven days, and at the end of the seventh day,, there
one breathing being having conquered, one esc&pdeng-lived ones, what is that which is called
‘Dharma’? What do you think? Just as all the breatlbeings died by quarreling with each other,
similarly, foolish common people get into quarréthveach other and battle with one another. They ar
not afraid of birth, not afraid of old age, notaift of disease, not afraid of death. Just as thwse
breathing beings battle, similarly, foolish commupeople battle with one another. Then, at the tifhe o
death they are addressed by righteous men, ‘Siy,dehyou feel confidence? How is it that you saw no
misery in the world?’ He said, ‘O long-lived onesdw the misery of birth, | saw the misery of ofgta
and | saw the misery of disease. | saw all the mpiaéier death.” He said, ‘How was it that you aoit
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create the roots of good that were to be creatdwh, Thow was it that you did not create the rodts o
virtue, the mass of Dharma, which lead to the haggs of both worlds? Friends, secondly | ask, wtly d
you not create the collection of good virtues s ffou might be released from birth and death? diow
you not reflect on the fundamental mental comprstoer? How did you not hear the sound of the beating
of the gong on earth? Did you not see people gigings and planting the roots of virtue in the tgtta-
field? Did you not see the giving of perfume orlgad or lamp or hard and soft foods to the Tathegat
and did you not see the four groups — bhikshugkghitinis, upasaka, and upasika — being contentesk th
four groups who are devoted to the message?’ Tthay, speak words for his good. ‘For you, O king,
have you not done ill? O, man! Are you done comidambudvipa?’

At that time, the Dharma king uttered verses ofogtdtion to that dead man:

Having seen the arising of the Tathagata, havisgcthe beating of the gong, and
having heard the preaching of the Dharma, peae@iuileading to nirvana, how is it that
merit was not created by you, for the happinedkiswworld and in the one beyond? You
will undergo suffering in hell as a fruit of karrttzat is unwanted.

Then the man replied:

| was of a stupid mind through following evil conmpans

and evil deeds | have done with a mind deludeddsjred.

A dreadful result has befallen me for following ies

I have caused harm to living beings and destrudtiomhat belongs to the Sangha.
By my own wicked self, | broke down stupas.

| have spoken coarse words, and my mother | haveetated.

| am conscious of the crimes done in my own body.

| see my birth in the dread hell of Raurava.

Having undergone pain in the Samghata and simiiartile Pratapana, | shall experience
sharp pains in the Maha Avici.

| shall cry out with extreme grief in the hell MaRadma.

| shall be born in the Kalasutra, in great feal fithes.

The beings in the hells, having been struck dowencgive that fear again. They fall 100
yojanas into great fear.

They will not find a doorway again, having fallerio the pitcher.

One thousand knives will appear in the hell namebufa.

One hundred thousand million knives are producdtbint.

With those, they split the limbs on account of myncevil actions.

Vastly terrible tempest-tossings cut up this wHudely.

I must undergo such pains in hell.

All beings will see my body extremely distressed.

The wealth of others, not given, | carried off fmusehold needs. So too my sons,
daughters, brother and sister, also my paren&)ds, troops of relatives, servants, also
workmen, dependents, cattle, and domestic anink&wise: | went astray through my
misdeeds.

| went astray by silver and gold vessels and sityilay fine clothes and in order to
construct a house.

Having constructed a well-painted house, crowddd wien and women, my
uncontrolled mind was delighted with playing musitthe lute.

| anointed my body with fragrant water, and | disib no gratitude.

O, insensate body! | went astray because of you.

No protector is found for me, nor will anyone beater.

At the torment of the body in the vastly terribdenpest-tossings, having enjoyed sweet
savories with my tongue, many splendid garlandswvied on my head.

My eye was misled by beauty; there is no protediiom the eye.

| saw that the two eyes were a cause of evilsiButat | did further, | was impelled by
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the ear.

My arms were pierced with diamonds, bangles wemnwao both arms, rings were put
on the fingers, and strings of pearls were worithemneck.

Both legs were also fully adorned, and chains nuddmld were placed on them. All
sorts of jewels were worn on the body, and simjilgdlden straps too were worn.
Having enjoyed excessively great riches, my miso dlecame extremely delighted. I,
having sensed the feeling of very soft things, wexy desirous of their view, things such
as carpets and bedding.

I would indulge myself in frolics. Bathing with gamed water of good quality, | would
anoint myself with perfumes, with heavenly richastsas camphor and with
sandalwood.

I would fill the air with fragrances, and havingpessed fine colors, | would anoint
myself with musk, sweet-scented jasmine oil, jagnahampaka, and so forth.

Having daubed them on, | would clad myself in fineslin and white clothes, too.

Getting down from the back of an elephant, | wadgdire to ride on the back of a horse.

I would consider myself a king, and the peoplerant of me would run away.

I would be familiar with female attendants, too,ondre fully trained in singing and
dancing.

Animals cause no injury, but many animals wereekilby me.

In this manner | did evil without knowing the otheorld.

| would eat the flesh of others, and on accourhaf, this irresistible misery has
approached me.

| did not know what death was.

I had been with an ignorant mind.

| nurtured my body, too.

Today death has approached me, and there is necpyoindeed.

All you relatives, why look at me, into my face?

On what account do you tear your clothes?

Why do you cry and utter lamentations? Why do year your hair?

Why too do you draw blood? Why do you scatter dusthe head?

Why do you beat your chest? | led a life of misgrend why do you hold on to the
family that should be renounced?

My body will be devoured by wolves, by dogs, croamsgd birds.

To nurture this body is of no use. Being possebyeatie serpent of death, a man will
always be born.

To be delivered from this fear, such medicines khba served. That medicine, given to
me by some physician, will never be what is nedgdeshve me from the serpent of lust.
Now, the Dharma medicine should be given to meguste moment of death.

Do not give me meat and nurture this body, whichwidoubtedly die. Why should
misery be offered? Why should a mass of evil beivec?

This body has been fully nurtured indeed, madectddstroyed.

Why do you sons and daughters look at me with pyes?

There is no reason, and for what purpose shouédsialved from this sickness?

You all, sons and daughters, do not cause any ruin.

For the sake of nurturing you, others’ wealth hasrbstolen by me.

Now, the time of death has come. Why should therddspair?

Birth in undesirable states is very fearful, anthdyis also full of suffering.
Sensation, consciousness, conditioned states, tpaoteption, desire, ignorance, and
delusions, these beget painful consequences indeed.

Birth in a wicked family — there indeed one will beund with misery.

Thinking that religious merit is little, | causeds®ery to other beings. Offerings and
moral observance have disappeared, and | turned fagra the Dharma, still not
knowing birth.

Not perceiving that they are troubled by the serpéifust, from where could ignorant
beings get release, without getting lost?
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Not having known the meaning of release, and thnalereption, | did evils.

Foolishly deranged by lusts, the mind is completiyurbed always.

With all sorts of fetters, the body is fully ablazéh fire.

The body wanders with complete distortion to whbese is no happiness, not knowing
even whence happiness is found.

Happiness is offered in the buddha-field.

The wheel of Dharma is the best of medicines.

Ethical conduct and the truth of ethical conducésthe pure voice of the Tathagata.

Thereupon, the Blessed One spoke to the bodhisdlfteagreat being Bhaishajyasena: “Bhaishajyasena,
in the same manner, the beings lament at the tindeath without having any fruits of well-performed
actions to be ripened and without having anyorgrétect them.”

Having said this, the Blessed One uttered thessegetoo:

By doing evil deeds, one falls into the hells antlilwear burning garments, will drink
liquid iron out of thirst.

Glowing embers of fire will fall over the bodies.

The burning is extremely irresistible. Great are fisars in the hells. There the bodies are
completely burnt, not knowing enjoyments, and naiwing even the Dharma.

Foolish beings, going astray by non-Dharma, will aoquire even a little happiness.

One who has faith and is perfected with moralitiipvihas wisdom and great asceticism,
who associates with virtuous friends, will soondree a tathagata. The Buddha arises in
the world in order to hold all beings who have utaleen to practice the best of
diligence; and similarly with a compassionate miimdpreach the Dharma of good
action. Bhaishajyasena, you have set upon thealnespure conduct.

Having listened to these words, make the most dpleschievement and see the
complete release from rebirth, and see the Budtibdeader who has a famous voice.
He is the father and the mother of the world, aadsitalled ‘bodhichitta.” One who
preaches this Dharma in the world is the best @irufriend and is hard to find.

Those who respectfully hear the preaching of thédBa will become supreme buddhas,
Ones Gone to Bliss.

Those who respect the sublime sons of the Buddhthpae beings will be released and
will be protected in the world.

Thereupon, the bodhisattva, the great being Bhgiabana said thus to the Blessed One: “Blessed One,
why is it that the side of this mountain is trempgf?”

When this was said, the Blessed One spoke thubetdoodhisattva, the great being Bhaishajyasena:
“Bhaishajyasena, look carefully.”

The bodhisattva, the great being Bhaishajyasenketband saw the earth split apart in the four
directions; and from the crevices where the eaath dplit, twenty million people emerged from thelina
and twenty million people emerged from the zenith.

Thereupon those young ones, having observed tidttlaus to the Blessed One: “Blessed One, who are
these who have been born here?”

The Blessed One said: “Have you seen this massayle?”
They said: “Blessed One, we have seen.”
The Blessed One said: “This mass of people was foorthe sake of your happiness.”

They said: “Will there be death for these beingeal
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The Blessed One said: “Friends, it will be so. &bbeings there will be death.”

Thereupon, these aforementioned young ones, whodwa born first, having made obeisance with
folded hands there where the Blessed One wasthagdo the Blessed One: “Blessed One, we cannot
bear to see birth and death again.”

The Blessed One said: “Do you wish to gain the pafenergy?”

They said: “We have seen the Tathagata in persaterwe heard with delight the Dharma we requested
to hear. We have seen the Sangha, the assemlblg disciples of the Tathagata, and have seen da gr
forces of the miraculous power of the bodhisatBlassed One, in the same manner, we cannot bear to
see birth and death.”

Thereupon the bodhisattva, the great being Bhajiakana, through miraculous power, together with 500
bodhisattvas, having arisen from their seats, mt@eded into the sky through miraculous power and,
having seated themselves cross-legged, enteredeacstmeditation. From all their bodies there @ppd
lions, tigers, serpents, and elephants, and thbeibked many transformations through great miracslo
powers. They sat cross-legged on the tops of mmstaenty yojanas in height, transformed themselve
into 10,000 million suns and moons, and causecetBors and moons to descend.

Thereupon, these young ones said thus to the Blé3gse: “Blessed One, what is the cause, what is the
reason, that there is a great ray of light and ¢jnaat miraculous transformations have appeardtdn
world?”

The Blessed One said: “Sons of the lineage, hauesgen those suns and moons?”
They said: “Blessed One, we have seen them. One @oBliss, we have seen them.”

The Blessed One said: “These rays of light andutiedrous and miraculous transformations were shown
by the bodhisattva’s own body. Having shown themmiill also preach the Dharma for the benefit of

many beings, for the happiness of many beings, watimpassion for the world, and to the advantage,
benefit, and happiness of the great assembly afgbeidevas, and men. Here, having exhibited the
demonstrations of the vigor of physical strengtieytwill show similar powers.”

They said: “May the Blessed One preach the Dhammine cause of the appearance of this bright ray of
light.”

When this was told, the Blessed One spoke thushdgobodhisattva, the great being Bhaishajyasena:
“Bhaishajyasena, did you see the three thousarat tireusand worlds tremble in the six ways?”

He said: “lI saw it, Blessed One. | saw it, One GomeBliss. | wish to ask a certain matter of the
Tathagata.”

The Blessed One said: “Bhaishajyasena, ask whayexewish. | will satisfy your thoughts by explaigi
those questions. | will explain them clearly. Bhaiyasena, | will explain all the events of thetpas
present, and future times.”

He said: “May the Blessed One speak to clear ugaicedoubts. Blessed One, | see the Tathagata is
surrounded by 84,000 devaputras, 84,000 milliorhizadtvas, 12,000 million naga kings, 18,000 millio
yakshas, and 25,000 million pretas and pishachas.”

The Blessed One said: “Bhaishajyasena, these baiegsere to hear the Dharma from me. For what else
surely do they sit in the assembly? Bhaishajyasenay they will overcome samsara itself. All be&ing
will be benefited on this very day, today, by beawnestablished in the ten stages. Having been
established in the ten stages, they will be placade sphere of nirvana later.

In order to become free of old age and death, gleedis should be done. Having broken
the noose of lust, one will then be placed in tleepof Buddha.”

He said: “Blessed One, why is it that many beingsnf various localities have appeared here and are
staying surrounding the Blessed One?”
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The Blessed One said: “Bhaishajyasena, listen:

These foolish beings do not know where their engaton will be. Today, many young
ones will obtain dharanis. On account of gainingtdn stages they will perform the
activities of a buddha. They will turn the wheeltioé Dharma and will scatter the rain of
the Dharma. In that way, the beings who have aslssimtill be delighted in my
exposition. The devas, nagas, pretas, asuras,eapdierce ones, having been placed in
the ten stages, will proclaim the voice of the Dhar They will beat the drum of the
Dharma and will blow the conch of the Dharma. Thgseng ones also will become
possessed of the resource of energy. They wilhattalay the Dharma, just as it was
reached by the Tathagata.”

Thereupon, as many as 5,000 young ones, havingndinem their seats, paid homage with folded hands
there where the Blessed One was and spoke thbe Bléssed One:

Why should we not desire to terminate death in saa®s

Blessed One, the body is a heavy load, fearfuliaadistible.

The path is not understood completely; also ther@ipath indeed.

We do not see a protector. We jointly request: skefar courage.

May the leader preach the Dharma. We are bornliktitnwisdom.

We do not desire pleasures. May the Buddha préecBharma for usand deliver us
from this irresistible misery.

Wherever we are born, may we see the Buddha.

Thereupon, the bodhisattva, the great being Bhgiabana, having gone there where the young ones
were, said thus:

You should eat food prepared with many flavors.
Having become ready later, listen to the Dharméaauit fear.

They said:

Noble elder, who are you? We do not know you.

We see that you are very graceful, and your figgigegreat renowned field of calmness.
Just as a living being who has been rescued frengithat fears of the world of pretas,
the hells, and the world of animals, in the samg,\ad your evils are pacified.

There is a receptacle made of seven kinds of jemegleur hand.

Golden strings are worn on your body, and we saeyibu are adorned with a mass of
brightness.

We are not able to reply to the calm words you repaken.

Foods and good-tasting drinks are not necessanysfor

Gastric discharges are produced from food.

Similarly, drinks will become urine.

Blood will be made from the liquids; in the samepfi@sh will be made from blood. The
mixture of food and drink is not necessary for us.

The comforts of silks, woolen clothes, and finengants are not necessary.

Golden bracelets are not necessary. Garlands dk@ea also not necessary. Rings on
fingers are also not necessary.

All those things are of an impermanent nature.

We are miserable creatures who do not desire twepbwith life.

In order to obtain the happiness of the devas lam@lims of the Dharma, virtuous friends
are necessary, and not wheel-turning kings.

Leaving the continent of extreme pleasures, a wheralng king will also die. Sons will
not go after him, nor even the consorts and thgla®us. The seven kinds of precious
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objects will never follow him.

Many gatherings of people will never go after him.

In the same way, it will not be possible even to ahead later.

The life of a king is impermanent, and it wandeithaut any purpose. By doing many
evil deeds they fall into the Raurava hell.

They are surrounded by the great miraculous fasEése seven precious objects
everywhere in the four continents.

When they create results in the Raurava, wherghlaasniraculous power gone?
Their land is not to be found.

It is not possible to beget miraculous power froeatti.

Elder, listen to us. Go there where the Tathagegiles.

The Tathagata is like our parents.

Proceed in order to see him.

We do not have a mother, nor a father, nor brothers

The Tathagata, the guru of the world, is the vatiiér and mother, the very sun and
moon.

He shows the way of happiness. He will not be lzgain.

He saves beings from samsara. Great is the faheaofver of lust. He is the raft that
could save us from the river.

He crosses beings over, not to return again later.

He preaches the pure Dharma, too, and shows tieraagodhi.

Food is not necessary for us, and we do not désiréuit of a kingdom. We do not wish
to proceed to the world of the devas or to fedhils.

The life of human beings is happy: there the atiwimg ones appear.

Life is short and it has wandered, and evil deed®lbeen done with one’s own body.
They are ignorant of death and crave the enjoymktite kingdom. Ensnared by birth
and death, they are without fear and without anywkadge.

The mind is deranged and not lasting.

They do not know the fine Dharmas, do not perfony good deeds, do not know the
sphere of calmness, and are without any sorrowdéegarebirth. They will be born

again and again.

They will undergo much suffering for a long timedahaving been punished and beaten
always, they will be captured by others and, ingame way, will be tied up and killed.
Having been escorted by the evils of the past, ti#ype bound with the five fetters, and
they will be separated from hope and afflicted vp#in and misery.

At the cessation of consciousness they will bepathetically:

‘Who will protect me? | will offer all my enjoymesitgold, silver, and crystals. | will also
become a slave and do the activities of a slawd! do all the work. | do not want the
enjoyment of the kingdom. Wealth and grain arensatessary. | do not want my own
body, which is not released by doing evil deeds.’

Elder, similarly, food is not necessary for us.

Those kings who eat savory foods will also die.

The devas who drink the best of drinks will alse.di

Kings eat food, provided with solids and liquidsigéhhave no substance at all. Kings
are attached to the tastes and do plenty of eeillsioo. Why should one be attached to
tastes that are without any substance and are mgremt?

We do not want any food. Food is not necessaryeidde

What deliverance will there be for us from suffgfn

What is necessary is what is of the nature oftyeali

We desire to be delivered from bonds; we desiteeteeleased from lusts.

In order to be delivered from all fetters, we gorefuge to the Buddha, to the Great
Sage, the Protector of the World.

Having seen the suffering of beings, go on our etml pay homage.

We do not know your name. Please tell us your giiname.
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Bhaishajyasena said:

You, and all beings, wish to hear the name in Hmesway.
The Tathagata is surrounded by a thousand millamy ones.

They said:

You are a follower of the Buddha. Your name is puwfd and glorious. All the living
beings, similarly, wish to hear your name.

He said:

My name is Bhaishajyasena. | am the medicine (bla@ia) of beings, and | will preach
you the best of all medicines.

Living beings, who suffer from all diseases, wil bured of all diseases. The disease of
passion is a great disease; it is irresistibledasiroys the world.

The disease of delusion, which makes foolish befjtgastray, is a great disease, and it
makes beings proceed to the spheres of hells anlddy to the worlds of animals and
pretas.

Ignorance and anger, these will be pacified justséime.

They said:

By hearing this good Dharma may we be deliverethfadl misery, foolishness, and
ignorance.

Having been delivered from all miseries, all eians will be abandoned.

We hear the offering of the Dharma; and having dbagd all the evils, irresistible fears
will also be abandoned.

The medicine, this king of medicines, pacifiesdidleases and removes all miseries; and
we will see the Buddha quickly indeed.

Elder, depart soon in order to make obeisancegd #thagata.

Making obeisance, tell our words to the Leadehef\World; and do pacify this disease.
All the body is ablaze, and it is burning withouataallay. Pacify this irresistible fire.

The burden of the body is a great burden; it ie@ulan irresistible sharp burden, which
gives us painful miseries.

Have pure compassion for us.

Living beings are continually oppressed and carawdy by the burdens of anger and
delusion.

They carry the burden again and again, without kngwa way to be free of the burden.
They do not know a way of deliverance, nor do theg a way of deliverance, and yet
they do not beget fear at the moment the conscesssof death appears.

We never imagined that death is a happy place.

None of the illusions will die.

Even having seen death, we do not recollect it.

They do not think beyond, that they would alway&esurom disease and will agitate
with lust.

When food is eaten, we are wearied without anyesand exhausted with misery without
any knowledge.

From you, such miseries as ignorance are proddiced,which consciousness, thoughts,
and feelings are produced.

Great are the fears of the heavy burden of thosedenot know the Dharma-
consciousness.

Wandering with foolishness and desire, the bodyisounded with a burden.
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Birth in the world is without any meaning.

What will happen to this body, which needs bathampinting, and extremely fine and
clean garments?

Savory food will be necessary.

Similarly, the ears hear the charming sounds ofitleekinds of musical instruments.
The eyes become attached to the forms producelebsetven kinds of jewels.

The tongue has felt all the sweet tastes.

The body always feels soft and fine touch.

The flesh and the body, both were also made délight

This body is born without any sense, and therefbragets something delightful.

| give comfort to its legs, with shoes and finergants; but at the time of death the
garments and unguents will not protect it.

The body also cannot be protected.

Why should garments and unguents be necessary?

This body known as ‘person’ receives the greatdafcrespiration, the power of
listening and thorough consideration. That bodydrast attributes.

In former times, surrounded by all the horses dephants, it played and roamed about
without giving it the Dharma of emancipation.

Of what evil deeds was | fond?

Without knowing the next world | set about takireytan evil frolics.

| was born again and again, and again death hasagpged me.

And again and again | see misery.

Bound with lamentation, | see mothers die, anckltbe death of fathers, relations,
sisters, and sons.

| see that wives also die.

The aggregates are all empty.

The mind is attached to passion.

With a mind consumed with lust, | destroyed confick

The Dharma of calmness is imperceptible.

There is no delight in death. Because of a mindedefvith desire, | did not give any
offerings.

There is no evil similar to desire that does nggadestill.

We are born confused. The entire world is confused.

Confused, we hear sound, not grasping it as the pbarma.

The body, perpetually, does not honor, seek, otetoplate emancipation.

Mainly on account of the living beings of the wqniday the Buddha give instructions.
Buddha is the father and the mother of the world.

The Buddha is the one who points out the path;renchuses to rain a rain of jewels
everywhere in Jambudvipa.

Foolish beings do not know what the collection dfabma is like.

By resolving the mind on enlightenment, one woulthi the collection of the Dharma.
All conditioned states are empty.

Likewise, the enjoyment of riches is empty, too.

Self should also be seen as empty.

Having seen it so, one should be without any desire

Elder Bhaishajyasena, listen to our words.

On account of the bodhisattvas we wish you to prdaeith our message.
Remembering the misfortunes of samsara, bodhisasineawithout weariness.

They are possessed of vigor and great asceticishnealfect all the virtues.

Go there, where the Teacher resides, the Teacheiswkell and duly awakened, the
Conqueror who does not become weary even a little.

Make a request on our behalf, ‘You have conqueradaMnd vanquished his strength,
too. In order to hold all the beings, those whosgss the thought to become buddhas,
may there be the blazing Dharma soon.’

We have not heard the Dharma.
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For the sake of our benefit we say, ‘Elder, go kjyi¢

We have not seen the Tathagata who has the thidyytarks, and therefore, we have not
crossed over.

All of us respectfully offer salutation.

Bhaishajyasena said:

“Look above, for a short time, and see what iselier

They looked above and saw 3,500 pavilions in alhll, there were seats bedecked with
seven kinds of jewels and beautifully decoratedhyj@tveled nets. Flowers were
bestrewn in the center; heavenly riches and incesese also scattered. Then, the young
ones asked the Elder, “Why is it that we see suashilipns, bedecked with jeweled nets,
all placed like lotus-anthers?”

Bhaishajyasena said:

These seats are for you to go to see the Buddinpoyou go there, where the Master
who has passed beyond the world, the Light of tloeldly resides.

They said:

We do not know the way; and we do not see the Tataa We do not know where the
path is. Where should we go to pay homage?

Bhaishajyasena said:

Just as the endless sky cannot be properly reaithedot possible to go in order to pay
homage to the Teacher, the giver of deathlessdessas Sumeru exists, the Teacher also
resides in his place. The Buddha is like Sumeruthedjreat ocean, which measures
deep. Bodhisattvas, as many as the minute paro€lésst in the three thousand great
thousand worlds, having come from the ten direstiamd not knowing where the

Buddha had appeared, worshipped the Light of theldVo

They said:

We would see the Protector of the World; we wishegerfected. We beings wish to
pay homage to the Teacher and obtain the fruitetfie

Bhaishajyasena said:

The Teacher, who will deliver us from the constitustates, who grasps beings, is not
fond of incense, garlands, or unguents.

Go to the Buddha, by whom the mind has been coequer

The most irresistible Mara will not fight with him.

Then, one will quickly gain the dharani and willtqpvoceed to the force of death. The
mind, having become very devoted, will then seeTiihagata.

Thereupon, the Blessed One, the Tathagata, smii#id the sweet voice of a cuckoo. Then, the
bodhisattva, the great being Bhaishajyasena, havseg from the seat, making obeisance with folded
hands there where the Blessed One was, said thihe Blessed One: “Blessed One, what is the cause,
what is the reason, that the Blessed One displaysdile, which caused 840,000 rays to appear fram t
mouth of the Blessed One? All those three thougaedt thousand worlds were filled with all thosgsta
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and also thirty-two great hells became filled wiltlem; even the thirty-two palaces of the devas were
illuminated. Those rays, also of a variety of cel@uch as blue, yellow, red, white, poppy-coloystal,
silver, and so forth, having issued from the maftthe Blessed One, kindling delight in the beimgthe
three thousand great thousand worlds, returnedadtes,circumambulating the Blessed One seven times
disappeared at the top of the head of the Blessed’'O

Then, again, the bodhisattva, the great being Bhpiasena said thus to the Blessed One: “Blessed On
if | were given the opportunity, | would like tokas certain matter of the Blessed One, the Tatlagat
Arhat, perfectly completed Buddha.”

When this was said, the Blessed One said thus dobddhisattva, the great being Bhaishajyasena:
“Bhaishajyasena, ask whatever you wish. | shaléayou by explaining whatever will be asked.”

He said: “Blessed One, 30,000 million young onegehappeared. They, having understood the subtle
exposition of the Tathagata, speak thus to theonsk, ‘Old ones, you do not know the Dharma. Yagu sa
that there is no Dharma. You are fond of unhapgin€bus, you do not consider that subtleties exist

do harm by abusing.’ Blessed One, why do they spésdsant and agreeable words?”

The Blessed One said: “Bhaishajyasena, did yoknow why they speak these words? They speak soft
and pleasant words to the Tathagata. Bhaishajyabgniaearing the Dharma they will bear in mind the
meaning of all the Dharmas, they will possesstaditirtues, and all of them will perceive the dimisa
Thereafter, they will be placed in the ten stageslay they will send forth the sound of the greaaBna
drum. Today, they will become possessed of theeaysif great Dharma. Bhaishajyasena, do you see
these pavilions?”

He said: “Blessed One, | have seen them. One GoBé&ds, | have seen them.”

The Blessed One said: “Bhaishajyasena, these ybamgys, after stepping into these pavilions today,
will gain a clear realization of the Dharma. Orsthery day, today, they will become fully accomipdid

with all good Dharmas. They will strike the greatddma drum today. Today, the regions of the devas
will gain the clear realization of the Dharma. Tieings in the hells, and in many places of pertyersi
having heard the demonstration of the perfect wisdb the Tathagata, will destroy samsara and become
victorious. At that time, all the 90,000 milliondbbnes will obtain the fruit of stream-enterer. édlthem

will also become possessed of the Dharma. Bhaiakaja, all of them will completely abandon all
suffering. Bhaishajyasena, all of them will becoitme seers of the Tathagata. Bhaishajyasena, tikeat

will possess the sound of the great Dharma drum,Bbaishajyasena, look at the four directions.”

The bodhisattva, the great being Bhaishajyasenarefd the four directions and saw that as many
bodhisattvas as the sands in fifty million GangégeR® had come from the eastern direction; from the
southern direction, bodhisattvas as many as tha@gssansixty million Ganges Rivers had come; frora th
western direction, bodhisattvas as many as thessingeventy million Ganges Rivers had come; from
the northern direction, bodhisattvas as many asdhes in eighty million Ganges Rivers had conmanfr
the nadir, bodhisattvas as many as the sands &tynmillion Ganges Rivers had come; and from the
zenith, bodhisattvas as many as the sands in 1li@mfanges Rivers had come. Having arrived in the
presence of the Blessed One, they sat to one sititoghe other side.

Then, the bodhisattva, the great being Bhaishajjeasaid thus to the Blessed One: “Blessed One, wha
are the black and red forms that appear thereciiskig?”

The Blessed One said: “Bhaishajyasena, do you notvkwhat these black and red forms are? The
Tathagata knows. Bhaishajyasena, this is Mara.dBagiasena, do you wish to see?”

He said: “I wish, Blessed One. | wish, One GonBgliss.”

The Blessed One said: “Bhaishajyasena, in the saaye bodhisattvas as many as the sands in 100
million Ganges Rivers have arrived.”

He said: “Blessed One, what is the cause, whakisdason, that these bodhisattvas have arrived?”

The Blessed One said: “Bhaishajyasena, they hawe @n account of the young ones. All these beings
will possess the Dharma of meditation. Bhaishajgas&lo you see many masses of beings who have
come here, who have come here through various uloas powers?”
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He said: “I see bodhisattvas as many as the santi30i million Ganges Rivers and bodhisattvas asyman
as the sands in 100,000 billion million Ganges Rivare placed in the miraculous powers: placed in
many forms, many colors and many shapes. | sedthtbs¢ bodhisattvas are placed in the state ofridnar
of the aryas, and these bodhisattvas along witir tieéinues are established in the dwelling of the
Dharma.”

When the Blessed One spoke these words, the bdthisthe great being Sarvashura, the bodhisattva,
the great being Bhaishajyasena, all the old andhganes, and all those who were with their retinues
such as devas, human beings, asuras, and gandhaeas delighted and praised the speech of the
Blessed One.

The Noble Sanghata-sutra-dharma-paryaya is cortlude

Colophon to the translation of the Tibetan into Esig

This early draft of a translation from Tibetan into Erglis offered by Ven. Lhundup Damché as an
interim measure to enable the sutra to be recited by as pespye as possible quickly. All the mistakes
are hers; all that is done well is the result of Geshe LhuBdpa’s kindness in reading the first half of the
text with her from September 2002 through January 200@adison, Wisconsin. Translation was done
using the Taipei edition of the bka’ 'gyur, with some edaions based on the Lhasa and Peiking editions
and with reference to the Sanskrit. With thanks to \@amnie Miller for copy-editing the English draft in
September, 2004.

Colophon to translation of Sanskrit into English:

The translation from Sanskrit to English appears in thypublished Ph.D. dissertation of the late Sri
Lankan scholar R. A. Gunatilaka, submitted to Cambridge disity in 1967. A large number of Sanskrit
terms left untranslated by Gunatilaka are here translated intisk for ease of recitation and

comprehension. Other preliminary emendations were madésttrahslation by Ven. Lhundup Damché in
consultation with the original Sanskrit, in some places cangeéor English grammar and punctuation and
in others retranslating selected passages.

This draft is current as of May 2005.
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